Glen Coulthard, Red Skin, White Masks: Rejecting the Colonial
Politics of Recognition (University of Minnesota Press, 2014)

INTRODUCTION

Subjects of Empire

Real recognition of our presence and humanity would require a genuine
reconsideration of so many people’s role in North American society that
it would amount to a genuine leap of imagination.

—GEORGE MANUEL and MICHAEL POSLUNS,
The Fourth World

FrROM “WARDS OF THE STATE” TO
SUBJECTS OF RECOGNITION?

Over the last forty years, the self-determination efforts and objectives of
Indigenous peoples in Canada have increasingly been cast in the language
of “recognition.” Consider, for example, the formative declaration issued by

my people in 1975:

We the Dene of the NWT [Northwest Territories] insist on the right to be
regarded by ourselves and the world as a nation.

Our struggle is for the recognition of the Dene Nation by the Government
and people of Canada and the peoples and governments of the world. . ..

And while there are realities we are forced to submit to, such as the existence
of a country called Canada, we insist on the right to self-determination and the

recognition of the Dene Nation.?

Now fast-forward to the 2005 policy position on self-determination issued
by Canada’s largest Aboriginal organization, the Assembly of First Nations
(AFN). According to the AFN, “a consensus has emerged . . . around a vision
of the relationship between First Nations and Canada which would lead to
strengthening recognition and implementation of First Nations’ governments.”
This “vision,” the AFN goes on to explain, draws on the core principles out-
lined in the 1996 Report of the Royal Commission on Aboriginal Peoples (RCAP):

that is, recognition of the nation-to-nation relationship between First Nations
1
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2 Introduction

and the Crown; recognition of the equal right of First Nations to self-
determination; recognition of the Crown’s fiduciary obligation to protect
Aboriginal treaty rights; recognition of First Nations’ inherent right to self-
government; and recognition of the right of First Nations to economically
benefit from the use and development of their lands and resources.* Since
2005 the AFN has consistently reasserted and affirmed these guiding princi-
ples at its Annual General Assemblies and in the numerous resolutions that
these gatherings have produced.

These demands have not been easy to ignore. Because of the persistence and
dedication of countless Indigenous activists, leaders, communities, and orga-
nizations, we have witnessed within the scope of four decades the emergence
of an unprecedented degree of recognition for Aboriginal “cultural” rights
within the legal and political framework of the Canadian state.® Most signifi-
cant on this front was Canada’s eventual “recognition” of “existing aboriginal
and treaty rights” under section 35(1) of the Constitution Act of 1982. This
constitutional breakthrough provided the catalyst that led to the federal govern-
ment’s eventual recognition, in 1995, of an “inherent right to self-government,”
as well as the groundswell of post-1982 court challenges that have sought to
both clarify and widen the scope of what constitutes a constitutionally rec-
ognized Aboriginal right to begin with. When considered from the vantage
point of these important developments, it would certainly appear that “recog-
nition” has emerged as the dominant expression of self-determination within
the Aboriginal rights movement in Canada.

The struggle for recognition has become a central catalyst in the interna-
tional Indigenous rights movement as well. As the works of Will Kymlicka,
Sheryl Lightfoot, Ronald Neizen, and others have noted, the last three decades
have witnessed the emergence of recognition-based approaches to Indigenous
self-determination in the field of Indigenous-state relations in Asia, northern
Europe, throughout the Americas, and across the South Pacific (including Aus-
tralia, New Zealand, and the Pacific Islands).” Although varying in institutional
scope and scale, all of these geopolitical regions have seen the establishment of
Indigenous rights regimes that claim to recognize and accommodate the polit-
ical autonomy, land rights, and cultural distinctiveness of Indigenous nations
within the settler states that now encase them. Although my primary empiri-
cal focus in Red Skin, White Masks is Canada, I suspect that readers will find

many of my conclusions applicable to settler-colonial experiences elsewhere.
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On a more discursive plane, the increase in recognition demands made
by Indigenous and other marginalized minorities over the last forty years has
also prompted a flurry of intellectual activity that has sought to unpack the
complex ethical, political, and legal questions that these types of claims raise.
To date, much of this literature has tended to focus on a perceived relation-
ship between the affirmative recognition and institutional accommodation
of societal cultural differences on the one hand, and the freedom and auton-
omy of marginalized individuals and groups living in ethnically diverse states
on the other. In Canada it has been argued that this synthesis of theory and
practice has forced the state to dramatically reconceptualize the tenets of its
relationship with Indigenous peoples; whereas before 1969 federal Indian pol-
icy was unapologetically assimilationist, now it is couched in the vernacular of
“mutual recognition.”

In the following chapters I critically engage a multiplicity of diverse anti-
imperialist traditions and practices to challenge the increasingly common-
place idea that the colonial relationship between Indigenous peoples and the
Canadian state can be adequately transformed via such a politics of recogni-
tion. Following the work of Richard J. F. Day, I take “politics of recognition” to
refer to the now expansive range of recognition-based models of liberal plural-
ism that seek to “reconcile” Indigenous assertions of nationhood with settler-
state sovereignty via the accommodation of Indigenous identity claims in some
form of renewed legal and political relationship with the Canadian state.’
Although these models tend to vary in both theory and practice, most call for
the delegation of land, capital, and political power from the state to Indigenous
communities through a combination of land claim settlements, economic
development initiatives, and self-government agreements. These are subse-
quently the three broad contexts through which I examine the theory and
practice of Indigenous recognition politics in the following chapters. Against
this variant of the recognition approach, I argue that instead of ushering in an
era of peaceful coexistence grounded on the ideal of reciprocity or mutual rec-
ognition, the politics of recognition in its contemporary liberal form prom-
ises to reproduce the very configurations of colonialist, racist, patriarchal state
power that Indigenous peoples’ demands for recognition have historically
sought to transcend.

To demonstrate the above claim, Red Skin, White Masks will theoretically
and empirically map the contours of what I consider to be a decisive shift in
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4 Introduction

the modus operandi of colonial power following the hegemonization of the
recognition paradigm following the release of the federal government’s infa-
mous Statement of the Government of Canada on Indian Policy—also known
as the “White Paper”—in 1969.1° In the two centuries leading to this his-
toric policy proposal—which called for the blanket assimilation of the status
Indian population by unilaterally removing all institutionally enshrined aspects
of legal and political differentiation that distinguish First Nations from non-
Native Canadians under the Indian Act—the reproduction of the colonial
relationship between Indigenous peoples and what would eventually become
Canada depended heavily on the deployment of state power geared around
genocidal practices of forced exclusion and assimilation." Any cursory exami-
nation into the character of colonial Indian policy during this period will attest
to this fact. For example, this era witnessed Canada’s repeated attempts to
overtly uproot and destroy the vitality and autonomy of Indigenous modes of
life through institutions such as residential schools;'? through the imposition
of settler-state policies aimed at explicitly undercutting Indigenous political
economies and relations to and with land;? through the violent dispossession
of First Nation women’s rights to land and community membership under
sexist provisions of the Indian Act;'* through the theft of Aboriginal children
via racist child welfare policies;' and through the near wholesale disposses-
sion of Indigenous peoples’ territories and modes of traditional governance in
exchange for delegated administrative powers to be exercised over relatively
minuscule reserve lands. All of these policies sought to marginalize Indigenous
people and communities with the ultimate goal being our elimination, if not
physically, then as cultural, political, and legal peoples distinguishable from
the rest of Canadian society.'® These initiatives reflect the more or less un-
concealed, unilateral, and coercive nature of colonial rule during most of the
nineteenth and twentieth centuries.

Although Indigenous people and communities have always found ways
to individually and collectively resist these oppressive policies and practices,
it was not until the tumultuous political climate of Red Power activism in the
1960s and 7os that policies geared toward the recognition and so-called “rec-
onciliation” of Native land and political grievances with state sovereignty
began to appear. Three watershed events are generally recognized as shaping
this era of Native activism in Canada. The first was the materialization of
widespread First Nation opposition to the previously mentioned 1969 White
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Paper. Instead of serving as a bridge to passive assimilation, the White Paper
inaugurated an unprecedented degree of pan-Indian assertiveness and politi-
cal mobilization. The National Indian Brotherhood (now the Assembly of
First Nations) issued the following response to the federal government’s pro-
posed initiative: “We view this as a policy designed to divest us of our abo-
riginal .. . rights. If we accept this policy, and in the process lose our rights and
our lands, we become willing partners in cultural genocide. This we cannot
do”'7 Although designed as a once-and-for-all solution to Canada’s so-called
“Indian Problem,” the White Paper instead became a central catalyst around
which the contemporary Indigenous self-determination movement coalesced,
“launching it into a determined [defense] of a unique cultural heritage and
identity”'® The sheer magnitude of First Nations’ resistance to the White
Paper proposal forced the federal government to formally shelve the docu-
ment on March 17, 1971.77

The second watershed event occurred following the partial recognition of
Aboriginal “title” in the Supreme Court of Canada’s 1973 Calder decision.?
This landmark case, which involved a claim launched by Nisga’a hereditary
chief Frank Calder to the un-extinguished territories of his nation in north-
western British Columbia, overturned a seventy-five-year precedent first
established in St Catherine’s Milling and Lumber Company v. The Queen (1888),
which stated that Aboriginal land rights existed only insofar and to the extent
that the state recognized them as such.?! Although technically a defeat for the
Nisga’a, the six justices that rendered substantive decisions in Calder all agreed
that, prior to contact, the Nisgaa indeed held the land rights they claimed in
court.”? The question then quickly shifted to whether these rights were suf-
ficiently extinguished through colonial legislation. In the end, three justices
ruled that the Aboriginal rights in question had not been extinguished, three
ruled that they had, and one justice ruled against the Nisga'a based on a tech-
nical question regarding whether this type of action could be levelled against
the province without legislation permitting it, which he ruled could not.?
Thus, even though the Nisga’a technically lost their case in a 4—3 decision, the
Supreme Court’s ruling in Calder left enough uncertainty around the question
of existing Aboriginal rights that it prompted a shift in the federal govern-
ment’s policy vis-a-vis Native land interests. The result was the federal gov-
ernment’s 1973 Statement on Claims of Indian and Inuit People: A Federal Native
Claims Policy, which effectively reversed fifty-two years (since the 1921 signing
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of Treaty 11 in the Northwest Territories with the Sahtu Dene) of state refusal
to recognize Indigenous claims to land where the question of existing title
remained open.**

The third event (or rather cluster of events) emerged following the turbu-
lent decade of energy politics that followed the oil crisis of the early 1970s,
which subsequently fueled an aggressive push by state and industry to develop
what it saw as the largely untapped resource potential (natural gas, minerals,
and oil) of northern Canada.?s The federal government’s holding of 45 per-
cent equity in Panartic Oils led Indian Affairs minister Jean Chrétien to state
that “it is very seldom in public life that a minister of a government presides
over that kind of profit”* The proposed increase in northern development
was envisioned despite concerns raised by the Métis, Dene, and Inuit of the
Northwest Territories regarding Canada’s proposal to sanction the develop-
ment of a huge natural gas pipeline to be carved across the heartland of our
traditional territories, as well as the resistance mounted by the Cree of north-
ern Quebec against a similarly massive hydroelectric project proposed for
their homeland in the James Bay region.?” The effectiveness of our subsequent
political struggles, which gained unprecedented media coverage across the
country, once again raised the issue of unresolved Native rights and title issues
to the fore of Canadian public consciousness.

In the following chapters I will show that colonial rule underwent a pro-
found shift in the wake of these important events. More specifically, I argue
that the expression of Indigenous anticolonial nationalism that emerged dur-
ing this period forced colonial power to modify itself from a structure that
was once primarily reinforced by policies, techniques, and ideologies explic-
itly oriented around the genocidal exclusion/assimilation double, to one that
is now reproduced through a seemingly more conciliatory set of discourses
and institutional practices that emphasize our recognition and accommodation.
Regardless of this modification, however, the relationship between Indigenous

peoples and the state has remained colonial to its foundation.

KArRL MARX, SETTLER-COLONIALISM, AND INDIGENOUS
DisrosSESSION IN PosT-WHITE PAPER CANADA

What do I mean by a colonial—or more precisely, settler-colonial relation-
ship? A settler-colonial relationship is one characterized by a particular form of
domination; that is, it is a relationship where power—in this case, interrelated
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Introduction 7

discursive and nondiscursive facets of economic, gendered, racial, and state
power—has been structured into a relatively secure or sedimented set of hier-
archical social relations that continue to facilitate the dispossession of Indige-
nous peoples of their lands and self-determining authority. In this respect,
Canada is no different from most other settler-colonial powers: in the Cana-
dian context, colonial domination continues to be structurally committed to
maintain—through force, fraud, and more recently, so-called “negotiations”—
ongoing state access to the land and resources that contradictorily provide the
material and spiritual sustenance of Indigenous societies on the one hand, and
the foundation of colonial state-formation, settlement, and capitalist develop-
ment on the other. As Patrick Wolfe states, “Whatever settlers may say—and
they generally have a lot to say—the primary motive [of settler-colonialism] is
not race (or religion, ethnicity, grade of civilization, etc.) but access to terri-
tory. Territoriality is settler colonialism’s specific, irreducible element.”

In thinking about colonialism as a form of structured dispossession, I have
found it useful to return to a cluster of insights developed by Karl Marx in
chapters 26 through 32 of his first volume of Capital.?® This section of Capi-
tal is crucial because it is there that Marx most thoroughly links the totalizing
power of capital with that of colonialism by way of his theory of “primitive accu-
mulation.” Challenging the idyllic portrayal of capitalism’s origins by econo-
mists like Adam Smith, Marx’s chapters on primitive accumulation highlight
the gruesomely violent nature of the transition from feudal to capitalist social
relations in western Europe (with an emphasis placed on England). Marx’s his-
torical excavation of the birth of the capitalist mode of production identifies
a host of colonial-like state practices that served to violently strip—through
“conquest, enslavement, robbery, murder”**—noncapitalist producers, com-
munities, and societies from their means of production and subsistence. In
Capital these formative acts of violent dispossession set the stage for the emer-
gence of capitalist accumulation and the reproduction of capitalist relations
of production by tearing Indigenous societies, peasants, and other small-scale,
self-sufficient agricultural producers from the source of their livelihood—the
land. It was this horrific process that established the two necessary precon-
ditions underwriting the capital relation itself: it forcefully opened up what
were once collectively held territories and resources to privatization (dispos-
session and enclosure), which, over time, came to produce a “class” of workers

compelled to enter the exploitative realm of the labor market for their survival
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8 Introduction

(proletarianization). The historical process of primitive accumulation thus
refers to the violent transformation of noncapitalist forms of life into capital-
ist ones.

The critical purchase of Marx’s primitive accumulation thesis for analyz-
ing the relationship between colonial rule and capitalist accumulation in the
contemporary period has been the subject of much debate over the last couple
of decades. Within and between the fields of Indigenous studies and Marxist
political economy, these debates have at times been hostile and polarizing. At
its worst, this hostility has led to the premature rejection of Marx and Marx-
ism by some Indigenous studies scholars on the one side, and to the belliger-
ent, often ignorant, and sometimes racist dismissal of Indigenous peoples’
contributions to radical thought and politics by Marxists on the other.3! At
their nondogmatic best, however, I believe that the conversations that con-
tinue to occur within and between these two diverse fields of critical inquiry
(especially when placed in dialog with feminist, anarchist, queer, and post-
colonial traditions) have the potential to shed much insight into the cycles of
colonial domination and resistance that characterize the relationship between
white settler states and Indigenous peoples.

To my mind, then, for Indigenous peoples to reject or ignore the insights of
Marx would be a mistake, especially if this amounts to a refusal on our part to
critically engage his important critique of capitalist exploitation and his exten-
sive writings on the entangled relationship between capitalism and colonial-
ism. As Tsimshian anthropologist Charles Menzies writes, “Marxism retains
an incisive core that helps understand the dynamics of the world we live.” It
“highlights the ways in which power is structured through ownership” and
exposes the state’s role “in the accumulation of capital and the redistribution
of wealth from the many to the few.3 All of this is not to suggest, however,
that Marx’s contributions are without flaw; nor is it meant to suggest that
Marxism provides a ready-made tool for Indigenous peoples to uncritically
appropriate in their struggles for land and freedom. As suggested above, ren-
dering Marx’s theoretical frame relevant to a comprehensive understanding of
settler-colonialism and Indigenous resistance requires that it be transformed
in conversation with the critical thought and practices of Indigenous peoples
themselves. In the spirit of fostering this critical dialog, I suggest that three
problematic features of Marx’s primitive accumulation thesis are in need of

such a transformation.
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Introduction 9

The first feature involves what many critics have characterized as Marx’s
rigidly temporal framing of the phenomenon. As early as 1899, for example,
anarchist geographer Peter Kropotkin made note of what seemed to be an
“erroneous division” drawn in Marx “between the primary [or primitive]
accumulation of capital and its present day formulation”3® The critical point
here, which many contemporary writers have subsequently picked up on, is
that Marx tended to portray primitive accumulation as if it constituted “a pro-
cess confined to a particular (if indefinite) period—one already largely passed
in England, but still underway in the colonies at the time Marx wrote.”* For
Marx, although the era of violent, state dispossession may have inaugurated
the accumulation process, in the end it is “the silent compulsion of economic
relations” that ultimately “sets the seal on the domination of the capitalist over
the worker”?® This formulation, however, clearly does not conform well to
our present global reality. As the recent work of scholars as diverse as David
Harvey, Silvia Federici, Taiaiake Alfred, Rauna Kuokkanen, and Andrea Smith
(to name but a few) have highlighted, the escalating onslaught of violent,
state-orchestrated enclosures following neoliberalism’s ascent to hegemony
has unmistakably demonstrated the persistent role that unconcealed, violent
dispossession continues to play in the reproduction of colonial and capitalist
social relations in both the domestic and global contexts.3

The second feature that needs to be addressed concerns the normative
developmentalism that problematically underscored Marx’s original formula-
tion of the primitive accumulation thesis. I stress “original” here because Marx
began to reformulate this teleological aspect of his thought in the last decade
of his life, and this reformulation has important implications with respect to
how we ought to conceptualize the struggles of non-Western societies against
the violence that has defined our encounter with colonial modernity. For
much of his career, however, Marx propagated within his writings a typically
nineteenth-century modernist view of history and historical progress. This
developmentalist ontology provided the overarching frame from which think-
ers as diverse as Immanuel Kant, Georg W. F. Hegel, John Stuart Mill, and
Adam Smith sought to unpack and historically rank variation in “human cul-
tural forms and modes of production” according to each form’s “approxi-
mation to the full development of the human good.”” As Michael Hardt and
Antonio Negri point out, this modernist commitment often led Marx (along

with Engels) to depict those non-Western societies deemed to be positioned
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10 Introduction

at the lower end of this scale of historical or cultural development as “people
without history,” existing “separate from the development of capital and locked
in an immutable present without the capacity for historical innovation.”® As
aresult, Marx’s most influential work tends to not only portray primitive accu-
mulation as a historical phenomenon in the sense that it constituted a prior
or transitional stage in the development of the capitalist mode of production,
but that it was also a historically inevitable process that would ultimately have
a bene! cial effect on those violently drawn into the capitalist circuit. Take, for
instance, Marx’s often quoted 1853 New York Tribune writings on colonial rule
in India. There he suggests that, although vile and barbaric in practice, colo-
nial dispossession would nonetheless have the “revolutionary” effect of bring-
ing the “despotic,” “undignified,” and “stagnant” life of the Indians into the fold
of capitalist-modernity and thus onto the one true path of human develop-
ment—socialism.* Just as Hegel had infamously asserted before him that
Africa exists at the “threshold of World History” with “no movement or devel-
opment to exhibit,” Marx would similarly come to declare that “Indian society
has no history at all, at least no known history.”*° Clearly, any analysis or cri-
tique of contemporary settler-colonialism must be stripped of this Eurocen-
tric feature of Marx’s original historical metanarrative.*!

But this still raises the question of how to address this residual feature of
Marx’s analysis. For our purposes here, I suggest that this can most effectively
be accomplished by contextually shifting our investigation from an emphasis on
the capital relation to the colonial relation. As suggested in his critical appraisal
of Edward G. Wakefield’s 1849 text, A View of the Art of Colonization, Marx was
primarily interested in colonialism because it exposed some “truth” about the
nature of capitalism.*> His interest in the specific character of colonial domi-
nation was largely incidental. This is clearly evident in his position on primi-
tive accumulation. As noted already, primitive accumulation involved a dual
process for Marx: the accumulation of capital through violent state disposses-
sion resulting in proletarianization. The weight given to these constituent ele-
ments, however, is by no means equal in Marx. As he explicitly states in chap-
ter 33 of Capital, Marx had little interest in the condition of the “colonies” as
such; rather, what caught his attention was “the secret discovered in the New
World by the political economy of the Old World, and loudly proclaimed by
it: that the capitalist mode of production and accumulation, and therefore
capitalist private property as well, have for their fundamental condition the . ..
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expropriation of the worker” (emphasis added).* When examined from this
angle, colonial dispossession appears to constitute an appropriate object of cri-
tique and analysis only insofar as it unlocks the key to understanding the nature
of capitalism: that capital is not a “thing,” but rather a “social relation” depen-
dent on the perpetual separation of workers from the means of production.*
This was obviously Marx’s primary concern, and it has subsequently remained
the dominant concern of the Marxist tradition as a whole.* The contextual
shift advocated here, by contrast, takes as its analytical frame the subject posi-
tion of the colonized vis-a-vis the effects of colonial dispossession, rather than
from the primary position of “the waged male proletariat [in] the process of
commodity production,” to borrow Silvia Federici’s useful formulation.

At least four critical insights into our settler-colonial present emerge from
the resolution of these first two problems. First, by making the contextual shift
in analysis from the capital-relation to the colonial-relation the inherent injus-
tice of colonial rule is posited on its own terms and in its own right. By reposi-
tioning the colonial frame as our overarching lens of analysis it becomes far
more difficult to justify in antiquated developmental terms (from either the
right or the left) the assimilation of noncapitalist, non-Western, Indigenous
modes of life based on the racist assumption that this assimilation will some-
how magically redeem itself by bringing the fruits of capitalist modernity into
the supposedly “backward” world of the colonized.*’ In a certain respect, this
was also the guiding insight that eventually led Marx to reformulate his theory
after 1871. Subsequently, in the last decade of his life, Marx no longer condemns
non-Western and noncapitalist social formations to necessarily pass through
the destructive phase of capitalist development as the condition of possibility
for human freedom and flourishing. During this period, Marx had not only
come to view more clearly how certain features of noncapitalist and capitalist
modes of production “articulate” (albeit asymmetrically) in a given social for-
mation, but also the ways in which aspects of the former can come to inform
the construction of radical alternatives to the latter.*

A similar insight informed Kropotkin’s early critique of Marx as well. The
problem for Kropotkin was that Marx not only drew an “erroneous division”
between the history of state dispossession and what has proven to be its per-
sistent role in the accumulation process, but that this also seemed to justify
in crude developmentalist terms the violent dispossession of place-based,

non-state modes of self-sufficient Indigenous economic, political, and social
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activity, only this time to be carried out under the auspices of the coercive
authority of socialist states. This form of dispossession would eventually come
to be championed by Soviet imperialists under the banner socialist primitive
accumulation.® 1 suggest that by shifting our analytical frame to the colonial
relation we might occupy a better angle from which to both anticipate and
interrogate practices of settler-state dispossession justified under otherwise
egalitarian principles and espoused with so-called “progressive” political agen-
das in mind. Instead, what must be recognized by those inclined to advocate
a blanket “return of the commons” as a redistributive counterstrategy to the
neoliberal state’s new round of enclosures, is that, in liberal settler states such
as Canada, the “commons” not only belong to somebody—the First Peoples of
this land—they also deeply inform and sustain Indigenous modes of thought
and behavior that harbor profound insights into the maintenance of relation-
ships within and between human beings and the natural world built on prin-
ciples of reciprocity, nonexploitation and respectful coexistence. By ignoring
or downplaying the injustice of colonial dispossession, critical theory and left
political strategy not only risks becoming complicit in the very structures and
processes of domination that it ought to oppose, but it also risks overlook-
ing what could prove to be invaluable glimpses into the ethical practices and
preconditions required for the construction of a more just and sustainable
world order.

The second insight facilitated by this contextual shift has to do with the
role played by Indigenous labor in the historical process of colonial-capital
accumulation in Canada. It is now generally acknowledged among historians
and political economists that following the waves of colonial settlement that
marked the transition between mercantile and industrial capitalism (roughly
spanning the years 1860-1914, but with significant variation between geograph-
ical regions), Native labor became increasingly (although by no means entirely)
superfluous to the political and economic development of the Canadian
state.*® Increased European settlement combined with an imported, hyper-
exploited non-European workforce meant that, in the post—fur trade period,
Canadian state-formation and colonial-capitalist development required first
and foremost land, and only secondarily the surplus value afforded by cheap,
Indigenous labor.®' This is not to suggest, however, that the long-term goal
of indoctrinating the Indigenous population to the principles of private prop-

erty, possessive individualism, and menial wage work did not constitute an
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important feature of Canadian Indian policy. It did. As the commissioner of
Indian Affairs in 1890 wrote: “The work of sub-dividing reserves has begun in
earnest. The policy of destroying the tribal or communist system is assailed
in every possible way and every effort [has been] made to implant a spirit of
individual responsibility instead.”s

When this historical consideration is situated alongside the contemporary
fact that there has been, first, a steady increase in Native migration to urban
centers over the last few decades, and, second, that many First Nation com-
munities are situated on or near lands coveted by the resource exploitation
industry, it is reasonable to conclude that disciplining Indigenous life to the
cold rationality of market principles will remain on state and industry’s agenda
for some time to follow.** In this respect Marx’s thesis still stands. What I want
to point out, rather, is that when related back to the primitive accumulation
thesis it appears that the history and experience of dispossession, not proletari-
anization, has been the dominant background structure shaping the character
of the historical relationship between Indigenous peoples and the Canadian
state. Just as importantly, I would also argue that dispossession continues to
inform the dominant modes of Indigenous resistance and critique that this
relationship has provoked. Stated bluntly, the theory and practice of Indige-
nous anticolonialism, including Indigenous anticapitalism, is best understood
as a struggle primarily inspired by and oriented around the question of land—
a struggle not only for land in the material sense, but also deeply informed by
what the land as system of reciprocal relations and obligations can teach us about
living our lives in relation to one another and the natural world in nondomi-
nating and nonexploitative terms—and less around our emergent status as
“rightless proletarians.”**I call this place-based foundation of Indigenous decolo-
nial thought and practice grounded normativity, by which I mean the modali-
ties of Indigenous land-connected practices and longstanding experiential
knowledge that inform and structure our ethical engagements with the world
and our relationships with human and nonhuman others over time.

The third insight to flow from this contextual shift corresponds to a num-
ber of concerns expressed by Indigenous peoples, deep ecologists, defenders
of animal rights, and other advocates of environmental sustainability regard-
ing perceived “anti-ecological” tendencies in Marx’s work. Although this field
of criticism tends to be internally diverse—and some have argued, overstated (I
am thinking here of eco-socialists like Joel Kovel and John Bellamy Foster)—
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at its core it suggests that Marx’s perspectives on nature adhered to an instru-
mental rationality that placed no intrinsic value on the land or nature itself,
and that this subsequently led him to uncritically champion an ideology of
productivism and unsustainable economic progress.* From the vantage point
of the capital relationship—which, I have argued, tends to concern itself most
with the adverse structural and ideological effects stemming from expropri-
ated labor—land is not exploitable, people are. I believe that reestablishing the
colonial relation of dispossession as a co-foundational feature of our under-
standing of and critical engagement with capitalism opens up the possibility
of developing a more ecologically attentive critique of colonial-capitalist accu-
mulation, especially if this engagement takes its cues from the grounded nor-
mativity of Indigenous modalities of place-based resistance and criticism.
And finally, the fourth insight that flows from the contextual shift advo-
cated here involves what many have characterized as Marx’s (and orthodox
Marxism’s) economic reductionism. It should be clear in the following pages
that there is much more at play in the contemporary reproduction of settler-
colonial social relations than capitalist economics; most notably, the host of
interrelated yet semi-autonomous facets of discursive and nondiscursive power
briefly identified earlier. Although it is beyond question that the predatory
nature of capitalism continues to play a vital role in facilitating the ongoing dis-
possession of Indigenous peoples in Canada, it is necessary to recognize that
it only does so in relation to or in concert with axes of exploitation and domina-
tion configured along racial, gender, and state lines. Given the resilience of
these equally devastating modalities of power, I argue that any strategy geared
toward authentic decolonization must directly confront more than mere eco-
nomic relations; it has to account for the multifarious ways in which capital-
ism, patriarchy, white supremacy, and the totalizing character of state power
interact with one another to form the constellation of power relations that
sustain colonial patterns of behavior, structures, and relationships. I suggest
that shifting our attention to the colonial frame is one way to facilitate this
form of radical intersectional analysis.*¢ Seen from this light, the colonial rela-
tion should not be understood as a primary locus or “base” from which these
other forms of oppression flow, but rather as the inherited background field
within which market, racist, patriarchal, and state relations converge to facili-
tate a certain power effect—in our case, the reproduction of hierarchical social

relations that facilitate the dispossession of our lands and self-determining
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capacities. Like capital, colonialism, as a structure of domination predicated
on dispossession, is not “a thing,” but rather the sum effect of the diversity
of interlocking oppressive social relations that constitute it. When stated this
way, it should be clear that shifting our position to highlight the ongoing
effects of colonial dispossession in no way displaces questions of distributive
justice or class struggle; rather, it simply situates these questions more firmly
alongside and in relation to the other sites and relations of power that inform
our settler-colonial present.

With these four insights noted, I can now turn to the third and final fea-
ture that needs to be addressed with respect to Marx’s primitive accumulation
thesis. This one, which constitutes the core theoretical intervention of this
book, brings us back to my original claim that, in the Canadian context, colo-
nial relations of power are no longer reproduced primarily through overtly
coercive means, but rather through the asymmetrical exchange of mediated
forms of state recognition and accommodation. This is obviously quite differ-
ent from the story Marx tells, where the driving force behind dispossession
and accumulation is initially that of violence: it is a relationship of brute “force,”
of “servitude,” whose methods, Marx claims, are “anything but idyllic.”” The
strategic deployment of violent sovereign power, then, serves the primary re-
productive function in the accumulation process in Marx’s writings on colonial-
ism. As Marx himself bluntly put it, these gruesome state practices are what
thrust capitalism onto the world stage, “dripping from head to toe, from every
pore, in blood and dirt.”s

The question that needs to be asked in our context, however, and the ques-
tion to which I provide an answer in the following chapters, is this: what are we
to make of contexts where state violence no longer constitutes the regulative
norm governing the process of colonial dispossession, as appears to be the case
in ostensibly tolerant, multinational, liberal settler polities such as Canada?*
Stated in Marx’s own terms, if neither “blood and fire” nor the “silent compul-
sion” of capitalist economics can adequately account for the reproduction of
colonial hierarchies in liberal democratic contexts, what can?

FRANTZ FANON AND THE POLITICS OF
RECOGNITION IN COLONIAL CONTEXTS

To elucidate precisely how colonial rule made the transition from a more-or-less

unconcealed structure of domination to a mode of colonial governmentality
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that works through the limited freedoms afforded by state recognition and
accommodation, I will be drawing significantly (but not exclusively) on the
work of anticolonial theorist, psychiatrist, and revolutionary Frantz Fanon.®
At first blush, turning to Fanon to develop an understanding of the regulat-
ing mechanisms undergirding settler-colonial rule in contexts where state vio-
lence no longer constitutes the norm governing the process might seem a bit
odd to those familiar with his work. After all, Fanon is arguably best known
for the articulation of colonialism he develops in The Wretched of the Earth,
where colonial rule is posited, much like Marx posited it before him, as a struc-
ture of dominance maintained through unrelenting and punishing forms of
violence. “In colonial regions,” writes Fanon, the state “uses a language of pure
violence. [1t] does not alleviate oppression or mask domination.” Instead, “the
proximity and frequent, direct intervention by the police and military ensure
the colonized are kept under close scrutiny, and contained by rifle butts and
napalm” (emphasis added)." And considering Fanon wrote The Wretched of
the Earth during one of the twentieth century’s most gruesome anticolonial
struggles—the Algerian war of independence (1954—62)—it is not surpris-
ing that he placed so much emphasis on colonialism’s openly coercive and
violent features. Given the severe nature of the colonial situation within which
The Wretched of the Earth was produced one could argue that the diagnosis
and prescriptions outlined in the text were tragically appropriate to the con-
text they set out to address.

But this simply is not the case in contemporary Canada, and for this reason
I begin my investigation with a sustained engagement with Fanon’s earlier
work, Black Skin, White Masks. As we shall see in the following chapter, it is
there that Fanon offers a groundbreaking critical analysis of the affirmative rela-
tionship drawn between recognition and freedom in the master/slave dialec-
tic of Hegel's Phenomenology of Spirit—a critique I claim is equally applicable
to contemporary liberal recognition-based approaches to Indigenous self-
determination in Canada.®> Fanon’s analysis suggests that in contexts where
colonial rule is not reproduced through force alone, the maintenance of settler-
state hegemony requires the production of what he liked to call “colonized sub-
jects”: namely, the production of the specific modes of colonial thought, desire,
and behavior that implicitly or explicitly commit the colonized to the types of
practices and subject positions that are required for their continued domina-

tion. However, unlike the liberalized appropriation of Hegel that continues to

This content downloaded from 128.114.34.22 on Fri, 24 Feb 2017 23:26:30 UTC
All use subject to http://about.jstor.org/terms



Introduction 17

inform many contemporary proponents of identity politics, in Fanon recog-
nition is not posited as a source of freedom and dignity for the colonized,
but rather as the ! eld of power through which colonial relations are produced
and maintained. This “is the form of recognition,” Fanon suggests, “that Hegel
never described.”®® Subsequently, this is also the form of recognition that I set
out to interrogate in Red Skin, White Masks.

OUTLINE OF THE Book

With these preliminary remarks made, I will now provide a brief outline of the
structure and chapter breakdown of the book. In chapter 1, T use Frantz Fanon’s
critique of Hegel’s master/slave dialectic to challenge the now commonplace
assumption that the structure of domination that frames Indigenous—state
relations in Canada can be undermined via a liberal politics of recognition.
I begin my analysis by identifying two Hegelian assumptions that continue
to inform the politics of recognition today. The first, which is now uncon-
troversial, involves recognition’s perceived role in the constitution of human
subjectivity: the notion that our identities are formed intersubjectively through
our complex social interactions with other subjects. As Charles Taylor influ-
entially asserts: the “crucial feature of human life is its fundamentally dialogi-
cal character. ... We define our identity always in dialogue with, sometimes in
struggle against, the things our significant others acknowledge in us.”®* The
second, more contentious assumption suggests that the specific structural or
interpersonal character of our relations of recognition can have a positive
(when mutual and affirmative) or detrimental (when unequal and disparag-
ing) effect on our status as free and self-determining agents. 1 draw off Fanon’s
work to partially challenge this second assumption by demonstrating the ways
in which the purportedly diversity-affirming forms of state recognition and
accommodation defended by some proponents of contemporary liberal rec-
ognition politics can subtly reproduce nonmutual and unfree relations rather
than free and mutual ones. At its core, Fanon’s critique of colonial recognition
politics can be summarized like this: when delegated exchanges of recognition
occur in real world contexts of domination the terms of accommodation usu-
ally end up being determined by and in the interests of the hegemonic partner
in the relationship. This is the structural problem of colonial recognition identi-
fied by Fanon in Black Skin, White Masks. Fanon then goes on to demonstrate
how subaltern populations often develop what he called “psycho-affective”
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attachments to these structurally circumscribed modes of recognition. For
Fanon, these ideological attachments are essential in maintaining the economic
and political structure of colonial relationships over time. This is the subjective
dimension to the problem of colonial recognition highlighted in Black Skin,
White Masks. With these two interrelated problematics identified, I go on to
conclude the chapter with a brief discussion of an alternative politics of recog-
nition, one that is less oriented around attaining legal and political recogni-
tion by the state, and more about Indigenous peoples empowering themselves
through cultural practices of individual and collective self-fashioning that seek
to pre! gure radical alternatives to the structural and subjective dimensions of
colonial power identified earlier in the chapter. I call this a resurgent politics of
recognition and take it up in more detail in my concluding chapter.

In chapters 2, 3, and 4, I set out to empirically demonstrate the largely theo-
retical insights that are derived from my applied use of Fanon’s critique of
Hegel’'s master/slave narrative through three case studies drawn from the post-
1969 history of Indigenous-state relations in Canada. These case studies will
also serve to flesh out in more detail a number of recent debates within the
liberal recognition and identity politics literature, including those that have

focused on the following cluster of issues and concerns.

The Left-Materialist Challenge

» «

The ascendant status of “identity,” “culture,” and “recognition” in contemporary
political struggles has not emerged without controversy. Critics on the left, for
example, have long voiced concern over what they claim to be the excessively
insular and divisive character of many culture-based, identity-related move-
ments.%® More specifically, they argue that the inherently parochial and par-
ticularistic orientation of recognition-based politics is serving (or worse, has
already served) to undermine more egalitarian and universal aspirations, like
those focused on class and directed toward a more equitable distribution of
socioeconomic goods. As Brian Barry explains: “Pursuit of the multicultural-
ist [recognition] agenda makes the achievement of broadly based egalitarian
policies difficult in two ways. At a minimum it diverts political effort away
from universalistic goals. But a more serious problem is that multicultural-
ism may very well destroy the conditions for putting together a coalition in
favour of across-the-board equalisation of opportunities and resources.” In

such contexts it would indeed appear that “recognition struggles are serving
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less to supplement, complicate and enrich redistribution struggles than to
marginalize, eclipse and displace them,” as Nancy Fraser’s work suggests.” In
short, advocates of the left-materialist critique challenge the affirmative rela-
tionship drawn between recognition and freedom by many defenders of iden-
tity/difference politics on the grounds that such a politics has proven itself
incapable of transforming the generative material conditions that so often
work to foreclose the realization of self-determination in the lives of ordinary
citizens.

Chapter 2 interrogates the above challenge through an examination of the
cultural, political, and economic dynamics that informed the Dene Nation’s
struggle for national recognition and self-determination in the 1970s and early
1980s. During this period the Dene Nation was the main organization repre-
senting the political interests of the Dene peoples of the Northwest Territories,
of which my own community is a part (the Yellowknives Dene First Nation).
Although sensitive to certain concerns animating the left-materialist position,
I argue that there is nothing intrinsic to the identity-related struggles of Indig-
enous peoples that predispose them to the cluster of charges noted above. To
the contrary, I suggest that insofar as Indigenous cultural claims always involve
demands for a more equitable distribution of land, political power, and eco-
nomic resources, the left-materialist claim regarding the displacement of eco-
nomic concerns by cultural ones is misplaced when applied to settler-colonial
contexts.®® However, if one takes a modified version of the displacement the-
sis and instead examines the relationship between Indigenous recognition
claims and the distinction made by Nancy Fraser between “transformative”
and “affirmative” forms of redistribution the criticism begins to hold more
weight.®® For Fraser, “transformative” models of redistribution are those that
aspire to correct unjust distributions of power and resources at their source,
whereas “affirmative” strategies, by contrast, strive to alter or modify the second-
order effects of these first-order root causes. As we shall see with the example
drawn from my community, the last forty years has witnessed a gradual erosion
of this transformative vision within the mainstream Dene self-determination
movement, which in the context of northern land claims and economic de-
velopment has resulted in a partial decoupling of Indigenous “cultural” claims
from the radical aspirations for social, political and economic change that once
underpinned them. However, following my reading of Fanon, I argue that this

gradual displacement of questions of Indigenous sovereignty and alternative
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political economies by narrowly conceived cultural claims within the Dene
struggle is better understood as an e"ect of primitive accumulation via the
hegemonization of the liberal discourse of recognition than due to some core

deficiency with Indigenous cultural politics as such.

The Essentialism Challenge

The second constellation of criticisms frequently leveled against the recog-
nition paradigm revolves around the “essentialist” articulations of individual
and collective identity that sometimes anchor demands for cultural accommo-
dation in theory and practice. In recent feminist, queer, and antiracist litera-
ture, the term “essentialism” is often used pejoratively to refer to those theories
and social practices that treat identity categories such as gender, race, and class
as “fixed, immutable and universal,” instead of being constructed, contingent,
and open to “cultural variation.”” According to Ann Philips, when recognition-
based models of cultural pluralism invoke essentialist articulations of identity
they risk functioning “not as a cultural liberator but as a cultural straitjacket,”
forcing members of minority cultural groups “into a regime of authenticity,
denying them the chance to cross cultural borders, borrow cultural influences,
define and redefine themselves.””! In order to avoid this potentially repressive
teature of identity politics, we are told that the various expressions of identi-
fication and signification that underpin demands for recognition—such as
“gender,” “culture,” “nationhood,” and “tradition”—must remain open-ended
and never immune from contestation or democratic deliberation. The anti-
essentialist position thus poses yet another set of challenges to the affirmative
relationship drawn between recognition and freedom by uncritical supporters
of the politics of difference.

Chapter 3 unpacks some of the problems identified by the anti-essentialist
challenge through a gendered analysis of the decade of Indigenous mega-
constitutional politics spanning the patriation of Canada’s Constitution Act,
1982 and the demise of the Charlottetown Accord in 1992. The Charlottetown
Accord was a proposed agreement struck between the federal government,
the provincial and territorial governments, and Aboriginal representatives on
a proposed series of amendments to the Constitution Act, 1982. Among other
things, the amendment sought to address issues concerning the recognition of
Quebec’s distinct status within confederation, the recognition of an Aboriginal
right to self-government, and parliamentary reform.
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Although I remain indebted to the critical insights offered by Frantz Fanon
and activists within the Dene Nation regarding the entangled relationship
among racism, state power, capitalism, and colonial dispossession, all paid
insufficient attention to the role played by patriarchy in this corrosive configu-
ration of power. Recent feminist analyses of the ten-year effort to constitution-
ally entrench an Aboriginal right to self-government provide a particularly
illustrative corrective to this shortcoming. Specifically, these analyses have
done an excellent job foregrounding the manner in which contemporary
essentialist articulations of Indigenous culture have converged with the legacy
of patriarchal misrecognition under the Indian Act to discursively inform our
recent efforts to attain recognition of a right to self-government. However,
even though I find much of this anti-essentialist-inspired analysis compelling,
I nonetheless hope to illuminate two problems that arise when this form of
criticism is uncritically wielded in the context of Indigenous peoples’ strug-
gles for recognition and self-determination. First, using recent feminist and
deliberative democratic critiques of Indigenous recognition politics as a back-
drop, I demonstrate how normative appropriations of social constructivism
can undercut the liberatory aspirations of anti-essentialist criticism by fail-
ing to adequately address the complexity of interlocking social relations that
serve to exasperate the types of exclusionary cultural practices that critics of
essentialism find so disconcerting. Second, and perhaps more problematically,
I show that when constructivist views of culture are posited as a universal
feature of social life and then used as a means to evaluate the legitimacy of
Indigenous claims for cultural recognition against the uncontested authority
of the colonial state, it can serve to sanction the very forms of domination and
inequality that anti-essentialist criticism ought to mitigate.

Chapter 4 examines the convergence of Indigenous recognition politics with
the more recent transitional justice discourse of “reconciliation” that began to
gain considerable attention in Canada following the publication of the Report
of the Royal Commission on Aboriginal Peoples (RCAP) in 1996. RCAP was estab-
lished by the federal government in 1991 in the wake of two national crises that
unraveled the previous summer and fall: the failed Meech Lake Accord and
the armed standoff between the Mohawks of Kanesatake, Quebec, and the
Canadian military (popularly known as the “Oka Crisis”). The commission
was established with a sixteen-point mandate to investigate the troubled rela-

tionship between Aboriginal peoples and the state, and to issue a series of
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comprehensive recommendations that might serve to facilitate a process of
genuine “reconciliation.” The last thirty years have witnessed a global prolifera-
tion of state institutional mechanisms that promote “forgiveness” and “recon-
ciliation” as a means of resolving the adverse social impacts of various forms of
intrastate violence and historical injustice. Originally, however, this approach
to conflict resolution was developed in polities undergoing a formal “transi-
tion” from the violent history of openly authoritarian regimes to more demo-
cratic forms of rule. This chapter will explore the efficacy of transitional justice
mechanisms—such as state apologies, commissions of inquiry, truth and rec-
onciliation commissions, individual reparations, and so forth—when applied
to the “nontransitional” context of the Canadian settler state.

In doing so, I argue that in settler-colonial contexts such as Canada—where
there is no formal period marking an explicit transition from an authoritarian
past to a democratic present—state-sanctioned approaches to reconciliation
tend to ideologically fabricate such a transition by narrowly situating the
abuses of settler colonization firmly in the past. In these situations, reconcilia-
tion itself becomes temporally framed as the process of individually and col-
lectively overcoming the harmful “legacy” left in the wake of this past abuse,
while leaving the present structure of colonial rule largely unscathed. In such
a context, those who refuse to forgive or reconcile are typically represented
in the policy literature as suffering from this legacy, unable or unwilling to
“move on” because of their simmering anger and resentment. Drawing again
on Frantz Fanon’s work, I challenge the ways in which Canadian reconcilia-
tion politics tends to uncritically represent Indigenous expressions of anger
and resentment as “negative” emotions that threaten to impede the realization
of reconciliation in the lives of Indigenous people and communities on the one
hand, and between Indigenous nations and Canada on the other. Although it
is on occasion acknowledged that reactive emotions like anger and resentment
can generate both positive and negative effects, more often than not defenders
of reconciliation represent these emotional expressions in an unsympathetic
light—as irrational, as physically and psychologically unhealthy, as reaction-
ary, backward looking, and even as socially pathological. In contradistinction
to this view, I argue that in the context of ongoing settler-colonial injustice,
Indigenous peoples’ anger and resentment can indicate a sign of moral protest
and political outrage that we ought to at least take seriously, if not embrace as

a sign of our critical consciousness.
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By the end of chapter 4 it should be evident why Fanon did not attribute
much emancipatory potential to either a Hegelian or liberal politics of recog-
nition when applied to colonial situations; this did not lead Fanon to reject
the recognition paradigm entirely, however. Instead, what Fanon’s work does
is redirect our attention to the host of self-a# rmative cultural practices that
colonized peoples often critically engage in to empower themselves, as opposed
to relying too heavily on the subjectifying apparatus of the state or other dom-
inant institutions of power to do this for them. In doing so, Fanon’s position
challenges colonized peoples to transcend the fantasy that the settler-state
apparatus—as a structure of domination predicated on our ongoing disposses-
sion—is somehow capable of producing liberatory effects.” The task of chap-
ter 5 is to flesh out this self-affirmative thread in Fanon’s thought and politics
through a critical reading of his engagement with the work of Jean-Paul Sartre
on the one hand, and the negritude movement on the other. Although negri-
tude constituted a diverse body of inter- and postwar, francophone black artis-
tic production and political activism, at its core the movement emphasized the
need for colonized people and communities to purge themselves of the inter-
nalized effects of colonial racism through an affirmation of the worth of black
difference. I argue that even though Fanon’s critical appraisal of negritude clearly
saw the revaluation of precolonial African cultural forms as a crucial means of
momentarily freeing the colonized from the interpellative grasp of racist mis-
recognition, in the end it will be shown that he shared Sartre’s unwillingness
to acknowledge the transformative role that critically revived Indigenous cul-
tural practices might play in the construction of alternatives to the colonial
project of genocide and land dispossession. I thus conclude the chapter with
the claim that, although insightful in many respects, Fanon’s overly instru-
mental view of the relationship between culture and decolonization renders
his theory inadequate as a framework for understanding contemporary Indig-
enous struggles for self-determination. Indigenous peoples tend to view their
resurgent practices of cultural self-recognition and empowerment as permanent
features of our decolonial political projects, not transitional ones.

The conclusion begins with a reiteration of the main line of argument de-
fended in Red Skin, White Masks—that the liberal recognition-based approach
to Indigenous self-determination in Canada that began to consolidate itself
after the demise of the 1969 White Paper has not only failed, but now serves to
reproduce the very forms of colonial power which our original demands for
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recognition sought to transcend. This argument will undoubtedly be contro-
versial to many Indigenous scholars and Aboriginal organization leaders inso-
far as it suggests that much of our efforts over the last four decades to attain
settler-state recognition of our rights to land and self-government have in fact
encouraged the opposite—the continued dispossession of our homelands and
the ongoing usurpation of our self-determining authority. I suggest that this
conclusion demands that we begin to collectively redirect our struggles away
from a politics that seeks to attain a conciliatory form of settler-state recog-
nition for Indigenous nations toward a resurgent politics of recognition premised
on self-actualization, direct action, and the resurgence of cultural practices that
are attentive to the subjective and structural composition of settler-colonial
power. I thus conclude my investigation in Red Skin, White Masks with “s the-
ses” on Indigenous politics that highlight the core features of this resurgent
approach to Indigenous decolonization in light of the Idle No More move-
ment that exploded onto the Canadian political scene in Canada in the late
fall/early winter of 2012. What originally began in the fall of 2012 as an educa-
tion campaign designed to inform Canadians about a particularly repugnant
and undemocratic piece of legislation recently passed by the Canadian fed-
eral government—the Jobs and Growth Act, or Bill C-45, which threatens to
erode Indigenous land and treaty rights as well as environmental protections
for much of our waterways—had erupted by mid-January 2013 into a full-blown
defense of Indigenous land and sovereignty. Idle No More offers a produc-
tive case study through which to explore what a resurgent Indigenous politics

might look like on the ground.
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The Politics of Recognition in
Colonial Contexts

Humanity does not gradually progress from combat to combat until it
arrives at universal reciprocity, where the rulénaflllaveplaces

warfare. Humanity installs each of its violences in a system of rules and
thus proceeds from domination to domination.

# M$%&'(F)*%+*(, , Blietzsche, Genealogy, Kstory

For Hegel there is reciprocity; here the master laughs at the
consciousness of the slave. What he wants from the slave is not
recognition but work.

# F-+.,/ F.). ,Black Skin, White Masks

y introductory chapter began by making two broad "cktinis:

claimed that sin&0we have witnessed the modus operandi of
colonial power relations in Canada shift from a more or less unconces
structure of domination to a form of colonial governance that works throu
the medium of state recognition ecahamodation; and second, | claimed
that regardless of this shift Canadian settler-colonialism remains struc
ally oriented around achieving the same @ewfkit sought in the pre-
I010period: the dispossession ofjémdius peoples of their lands and self-
determining authority. This chapter further develdpst rchaim by pro-
viding a theoretical accourttafthe politics of recognition has come to
serve the interests of colonial power in the ways that it has. It is to this ¢
tion, | claim, that Fanon provides a strikingly perceptive answer: in situati
where colonial rule does not depeny enléhe exercise of state violence,
its reproduction instead rests on the ability to entice Indigenous people:
identify either implicitly or explicitly, with the profoasgtymetricahd
nonreciprodalrms of recognition either imposed on or granted to them b
the settler state and society.

34
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Fanor#rst developed this insight iregtextBlack Skin, White Masks
where he persuasively challenges the applicability of HegelOs dialectic
ognition to colonial and racialized settingsontradistinction to what he
viewed as HegelOs abstraction, Fanon arguacttizipitiexts of domina-
tion (such as colonialism), not only are the terms of recognition usually de
mined by and in the interests of the master (the colonizing state and soci
but also over time slave populations (the colonized) tend to develop w
he called OpsycheativeO attachments to these master-sanctioned forms
recognition, and that this attachmergsential in maintaining the economic
and political structure of master/§talenizer/colonized) relations them-
selve3 By the end of this chapter it should be clear in theoretical terms ti
the contemporary politics of recognition is ill equipped to deal with the int
related structural and psyclesi@valimensions of colonial power that Fanon
implicated in the preservation of colonial hierarchies. Once this theoreti
ground has been paved, | can then proceegters, (, and to evaluate
FanonOs critique against three empirical case studies drawn f§8a1%e pos
history of Indigenousbstate relations in Canada.

This chapter is organized into $eations. In tH&st section, | outline
some of the underlying assumptions that inform the politics of recogniti
from HegelOs master/slave to the work of Charles Taylor. In the second se
| apply the insights of FanonOs critique of HegelOs dialectic of recogniti
highlight a number of problems that appear to plague TaylorOs politics of r
nition when applied to colonial contexts. Although | tend to focus most of
attention on TaylorOs work, it should be clear that the conclusions reach
this chapter are by no means limited to his contribution alone. In the third ¢
tion, I hope to show that the processes of colonial subjectieah iial&mei
previous sections, although formidable, are not total. As Robert Young ar¢
Fanon himself spent much of his career as a psychiatrist investigating Othe
€ ects of colonialismO in order to establish Oa means through which they
be resisted, turning the inculcation of inferiority into self-empoWwerment
Here | argue that the selfraative logic underlying FanonOs writings on
anticolonial agency and empowermenmtao potential means of evading
the liberal politics of recognitionOs tendency to produce colonial subjects.
groundwork laid in sect{omill provide a launching point for my discussion
in chapte&and my conclusion, where the theory and practice of Indigeno
anticolonialism as a resurgent practice of cultural self-recognition will be te
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up in more detail. A#cklly, in the last section, | address an important coun
terargument to my position through a critical engagement with the work
Anishinaabe political philosopher Dale Turner.

R$%&'()*)&( +,&- H$'$. O MO/*$, -S01$ *&

C20,.$/ T03.&, O OR.)*)%/&+R$%&'()*)&( O
It is now commonly acknowledged that one of HegelOs most enduring cc
butions to contemporary social anticablhought has been his concept of
Orecognition.O In the words of Nasey Bnd Axel Honneth: OWhether the
issue is indigenous land claims omfsroarework, homosexual marriage or
Muslim headscarves . . . the term OrecognitionO [is increasingly used] to u
the normative bases of [todayOs] political claims. . .. ORecognitionO has |
a key word of our time.O

For my purposes here it willleguto limit my discussion of HegelOs theory
of recognition to his chapter OLordship and Bondagé@riothenology of
Spiritt This narrower approach can b#gdn two grounds. First, although
others have recognized the importance of HegelOs earlier and later writin
recognition, Fanon was primarily cortdoilewing Alexander Kojeve and
Jean-Paul Sartrejth recognition as it appeared in the master/slave dialec
tic of thePhenomenology of Spirthis respect, it has been suggested that
FanonOs work be read as an important, yet largely ignored, contribution t
so-called Hegel OrenaissanceO that occurred in FranceOs intellectual sce
World War I1.The second jugtation is that this chapter is not about Hegel
per se. Rather, it concerns therapotary appropriation (whether implicit
or explicit) of his theory of recognition by activists, political theorists, al
policy makers working on issues pertaining to Indigenous self-determinal
in Canada. Only once | have teased out the logic of recognition at pla
HegelOs master/slave narrativepegim Ito unpack and problematize this
appropriation.

As suggested in the previous chapter, at its core, HegelOs master/slave
tive can be read in at least two ways that continue to inform contempor
recognition-based theories of liberal pluralism. @st tleading, HegelOs
dialectic outlines a theory of identityeiion that cuts against the classical
liberal view of the subject insofar as it situates social relations at the fo
human subjectivity. On this account, relations of recognition are deemed C
stitutive of subjectivity: one becomes an individual subject only in virtue
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recognizing, and being recognized by anotheréDbjeseses of self are
thus dependent on and shapedghrour complex relations with others.
This insight into thetémsubjective nature of identity formation underlies
HegelOs often quoted assertion that Oself-consciousness exists in and fi
when, and by the fact that, it so exists for another; that is, it exists only in |
acknowledge#.O

On the second reading, the dialectic moves beyond highlighting the re
tional nature of human subjectivity to elucidate what Hegel sees as the i
subjective conditions required forehlezation of human freeéoom this
perspective, the master/slave narratibe caad in a normative light in that
it suggests that the realization of oneself as an essential, self-determining
requires that one not only be recognized as self-determining, but that
be recognized by another self-consciotlsieissalso recognized as self-
determining. It is through these reciprocal processes and exchanges of r
nition that the condition of possibility for freedom etfétgese HegelOs
repeated insistence that relations of recognitiatub€T his point is driven
home in the latter half of HegelOs section OLordship and Bondage,0 w
discusses the ironic fate of the master in a context of asymmetrical rec
tion. After the Olife-and-death struggleO between the two self-consciousr
temporarily cashes out in the hierarchical master/slave relationship, He
goes on to depict a surprising turn of events in winiaktén@ssire for
recognition as an essential Obeing-for-itselfO is thwarted by the fact that
she is only recognized by the uned$samdi dependent consciousness of
the slavB,and of course recognition bgva $lardly constitutes recognition
at all. In this Oonesided and unequalO relationship the master fails to ga
tainty of Obeing-for-self as the truth of himself. On the contrary, his truth
reality the unessential conscisssad its unessential acfidfe@nwhile,
as the master continues to wallos/stulggish state of increased dependency,
the slave, through his or her transformative labor, Obecomes conscio
what he truly isO amas®orkerO comes to realize Ohis own indep&ndence.
Thus, in the end, the truth of independent consciousness and oneQs stz
a self-determining actor is realized more through the praxis of the slav
through his or her transformative imakd on the world. However, here it
is important to note that for Hegel, Othe revolution of the slave is not sin
to replace the master while maintaining the unequal hierarchical recogniti
This, of course, would only temporarily invert the relation, and the slave wc
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eventually meet the same fate as the Rethter, as Robert Williams reminds
us, HegelOs project was to ieyendhe patterns of domination [and]
inequalityO that typify asymmetrical relations of recognitiott ksissuch.
also on this point that many contemporary theorists of recognition remsg
committed.

In Bound by Recognitleatchen Markell suggests that one of the most
signitcant dberences between guition in HegelOs master/slave and the
Opolitics of recognitionO today istateinstitutions tend to play a funda-
mental role in mediating relations of recognition in the latter, but not the f
mer® For example, regarding policies aimed at preserving cultural diver:
Markell writes: Ofar from being simple face-to-face encounters between
jects; la HegelOs stylized story iRlteeomenol@ynulticulturalism tends
to Oinvolve large-scale exchanges of recognition in which states typically
a crucial rolé&Charles TaylorOs OThe Politics of RecognitionO provides a
ticularly salient example of this. In this essay, Taylor draws on the insigh
Hegel, among others, to mount aisedtcritique of what he claims to be
the increasingly OimpracticableO natugereh@ehblindO liberalism when
applied to culturally diverse polities such as the United States and Cana
Alternatively, Taylor defends a varfdiberal thought that posits that, under
certain circumstances, diverse statésdeed recognize and accommodate
a range of group-spedlaims without having to abandon their commitment
to a core set of fundamental AgkRtgthermore, these types of claims can
be defended on liberal grounds beteuagthin and against the horizon of
oneOs cultural community that individuals come to develop their identit
and thus the capacity to make eétiseir lives and life choices. In short,
our identities provide the Obackground against which our tastes and de
and opinions and aspirations make sense. Without this orienting framew
we would be unable to derive meaning from our livesNwe would not knc
Owho we areO or Owhere [we are] coming from.O We would be Oat sea,C
puts it elsewhéfe.

Thus, much like Hegel before him, Taylor argues that human actors do
develop their identities in Oisolatitme®d treey are OformedO through Odia-
logue with others, in agreement or struggle with their recognitibn of us
However, given that our identities are formed through these relations, it
follows that they can be gmantlydeformedhen these processes go awry.
This is what Taylor means when he asserts that identities are shaped not
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by recognition, but also its absence, “often by the misrecognition of others.
A person or a group of people can suffer real damage, real distortion, if the
people or society around them mirror back to them a confining or demeaning
or contemptible picture of themselves. Nonrecognition or misrecognition can
inflict harm, can be a form of oppression, imprisoning one in a false, distorted,
and reduced mode of being.”*! This idea that asymmetrical relations of recog-
nition can impede human freedom by “imprisoning” someone in a distorted
relation-to-self is asserted repeatedly in Taylor’s essay. For instance, we are
frequently told that disparaging forms of recognition can inflict “wounds” on
their “victims,” “saddling [them] with a crippling self-hatred”; or that with-
holding recognition can “inflict damage” on “those who are denied it.”” And
given that misrecognition has the capacity to “harm” others in this manner,
it follows, according to Taylor, that it be considered “a form of oppression” on
par with “injustices” such as “inequality” and “exploitation.”* In Taylor, recog-
nition is elevated to the status of a “vital human need.”**

At this point the practical implications of Taylor’s theory begin to reveal
themselves. In his more prescriptive moments, Taylor suggests that, in Canada,
both the Quebecois and Indigenous peoples exemplify the types of threat-
ened minorities that ought to be considered eligible for some form of recogni-
tion capable of accommodating their cultural distinctiveness. For Indigenous
peoples specifically, this might require the delegation of political and cultural
“autonomy” to Native groups through the institutions of “self-government.”>*
Elsewhere, Taylor suggests that this could mean “in practice allowing for a
new form of jurisdiction in Canada, perhaps weaker than the provinces, but,
unlike municipalities”? Accommodating the claims of First Nations in this
way would ideally allow Native communities to “preserve their cultural in-
tegrity” and thus help stave off the psychological disorientation and resultant
unfreedom associated with exposure to structured patterns of mis- or nonrec-
ognition.”” In this way, the institutionalization of a liberal regime of reciprocal
recognition would better enable Indigenous peoples to realize their status as
distinct and self-determining actors.

Although it is true that the normative dimension of Taylor’s project rep-
resents an improvement over Canada’s “past tactics of exclusion, genocide,
and assimilation,” in the following section I argue that the logic informing this
dimension—where “recognition” is conceived as something that is ultimately

“granted” or “accorded” a subaltern group or entity by a dominant group or
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entityNpre#gures its failure to sigaintly modify, let alone transcend, the
breadth of power at play in colonial relatiofidhgso hope to show that
Fanon, whose work Taylor relies on to delineate the relationship between:
recognition and the forms of unfreedom and subjection discussed abc
anticipated this failure o#féy years ago.

F$%&'( R0&)&8® OFF,)-,%.&)*',+ O &,',/01
)2 R1+).&,",)& P)3,',+*

In the second half of OThe Politics of RecognitionO Taidsr FaeonOs
classidhe Wretched of the Ezsthne of thest texts to elicit the role that
misrecognition plays in propping up relations of donifrByi@xtension
FanonOs analysihim Wretched of the Eselso used to support one of the
central political arguments underlying TaylorOs analysis, namely, his ce
the cultural recognition of sub-state groups that4esed atithe hands
of a hegemonic political power. Although Taylor acknowledges that Far
advocated OviolentO struggle as the primary means of overcoming the Oy
existentialO complexes instilled in colonial subjects by misrecognition, he r
theless insists that FanonOs argument is applicable to contemporary de
surrounding the Opolitics4ér@inceO more geneaglow | want to chal-
lenge TaylorOs use of Fanon in this context: not by disputing TaylorOs as:
that FanonOs work constitutes an important theorization of the ways in w
the subjectivities of the oppressed can be deformed by mis- or nonrecc
tion, but rather by contesting his assumption that a more accommodati
liberal regime of mutual recognitiontrn@bapable of addressing the power
relations typical of those between maliggeoples and settler states. Inter-
estingly, Fanon posed a similar challenge in his eailerck@kin, White
Masks

FanonOs concern with the relationship between human freedom and e
ity in relations of recognition represents a central and reoccurring them
Black Skin, White M&sks mentioned at the outset of this chapter, it was
there that Fanon convincingly argued that the long-term stability of a cc
nial system of governance relies as much on the OinternalizationO of the
of racist recognition imposed or bestowed on the Indigenous population
the colonial state and society as it does on brute force. For Fanon, then
longevity of a colonial social formation depends, #targigegree, on its
capacity to transform the colonized populaticulj¢ctsf imperial rule.

This content downloaded from 128.114.34.22 on Fri, 24 Feb 2017 23:27:17 UTC
All use subject to http://about.jstor.org/terms



" The Politics of Recognition in Colonial Contexts

Here Fanon anticipates at least one aspect of the well-known work of Fre
Marxist philosopher Louis Althusser, who would later argue that the reproc
tion of capitalist relations @fdoiction rests on the Orecognition functionO of
ideology, namely, the ability of a stateOs Oideological apparatusO to Oi
lateO individuals as subjects of cl&sEaukanon, colonialism operates in

a similarly dual-structured manniexclitdes Onot only the interrelations of
objectivieistorical conditions but also huattitudeso these conditiori3.0
Fanon argued that it was the interplay between the structural/objective ¢
recognitive/subjective features of colonialism that ensured its hegemony
time.

With respect to the subjective dimerimck Skin, White Mgskias-
takingly outlines the myriad ways in which those OattitudesO conducive to
nial rule are cultivated among the colonized through the unequal exchanc
institutionalized and interpersoatiems of recognition between the colo-
nial society and the Indigenous populatidiechy Eanon showed how, over
time, colonized populations tend to internalize the derogatory images impo
on them by their colonial Omaster$i@aad a result of this process, these
images, along with the structural relations with which they are entwin
come to be recognized (or at least endured) as more or 1853 matural.
point is made agonizingly clear in arguably the most famous passage
Black Skin, White Maskere Fanon shares an alienating encounter on th
streets of Paris with a little white child. OLook, a Negro!O Fanon recalle
child saying, OMoma, see the Negro! I0m frightened! ffightethatl!O
moment the imposition of the childOs racist gaze OsealedO Fanon into a
ing objecthood®Ring him like Oa chemical solutxedsby a dy&.6e
found himself temporardgceptinthat he was indeed the subject of the
childOs call: Olt was true, it amused me,O thodgBuFtmemO|l subjected
myself to an objective examination, | discovered my blackness, my et
characteristics; and | was battered lopvam-toms, cannibalism, intellec-
tual d&ciency, fetishism, racial defédtafrom assuring FanonOs human-
ity, the otherOs recognition imprisoned him in an externally determined
devalued conception of himself. Instead of being acknowledged as a (
among men,O he was reduced to Oan object [among] otPfer objects.O

Left as is, FanonQOs insights intdrttagaljt subjectifying nature of colonial
recognition appear to square nicely with TaylorOs work. For example, alth
Fanon never uses the term himself, he appears to be mapping the debilit
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€' ects associated wittsecognition in the sense that Taylor uses the term.
Indeed Black Skin, White Maiskéttered with passages highlighting the
innumerable ways in which the impositiba séttlerOs gaze ¢t oham-

age on Indigenous societies at both the individual and collective levels. Te
is more or less explicit about his debt to Fanon in this respecti#®Since
he writes witlfihe Wretched of the Harthind, OEuropeans have projected
an image of [the colonized] as somehow inferior, Ouncivilized,0 and tht
the force of conquest have been able to impose this image on théconquer
Even with these similarities, however, | believe that a closeBlatting of
Skin, White Maglksiders problematic TaylorOs approach in several interr
lated and crucial respects.

The(rst problem has to do with its failure to adequately confront the du
structure of colonialism itself. Fanon insisted, for example, that a colonial «
(guration of power could be transformed only if attacked at both levels
operation: the objective and the subj&ctivis. point is made at the outset
of Black Skin, White Maasha reverberates throughout all of FanonOs work
As indicated in his introduction, although écsigihamount &lack Skin,
White Masksould highlight and explore the OpsychologicalO terrain of co
nialism, this would not be done in a manner decoupled from an analysi
its structural or material foundations. Indeed, Fanon claimed that there C
be an authentic disalienationO of the colonized subject Oonly to the deg
which things, in the most materialistic meaning of the word, [are] returned
their proper placésBence the term OsociodiagnosticO for FanonOs proje
OIf there is an inferiority complex, it is the outcome of a double proces
primarily economic; [and] subsequently the internalization . . . of his inferic
ity.® In Fanon, colonial-capitalist exploitation and domination is correct
situated alongside misrecognition and alienation as foundational source
colonial injustice. OThe Negro problem,0 writes Fanon, Odoes not resolve
into the problem of Negroes ligimgpng white men but rather of Negroes
being exploited, enslaved, despised by a colonialist, capitalist society tt
only accidentally white.O

Fanon was enough of a Marxist to tardetle role played by capitalism
in exasperating hierarchical relations of recognition. However, he was
much more perceptive than many Marxists of his day in his insistence tha
subjective realm of colonialism be the target of strategic transformation al
with the socioeconomic structure. The colonized person Omust wage we
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both levels,O insisted Fanon. OSince historicaiyetiey éach other, any
unilateral liberation is incompletetl@dravest mistake would be to believe
in their automatic interdependefi¢@®Fanon, attacking colonial power on
one front, in other words, would not guarantee the subvers$eatsfats e

the other. OThis is why a Marxist analysis should always be slightly stre
when it comes to addressing the colonial issue,0 Fanon would later wr
The Wretched of the BaHlere, | would argue that FanonOs OstretchingO
the Marxist paradigm constitutes one of the most innovative contributio
to classical Marxist debates on ideology. Unlike the position of, say, G¢
Lukacs, who boldly claimedigtory and Class Consciotisatasere is Ono
problemO and therefore Ono solutionO that does not ultimately lead ba
the question of economic strucfufanon revealed the ways in which those
axes of domination historically relegated in Marxism to the superstructt
realmNsuch as racism and $ieets it has on those subject to itNcould sub-
stantively c@fyure the character of social relations relatively autonomous
from capitalist economics.

Lately a number of scholars have taken aim at the contribution of recol
tion theorists like Taylor on analogous grounds: that thefievsoliktle
insight into how to addressnioee overtly structural and/or economic fea-
tures of social oppressidife have also been told that this lack of insight ha:
contributed to a shift in the terrain of contemporary political thought and prz
tice more generallyNfrom Oredistribution to recognition,0 to use Nancy Fra:
formulation. According to Fraser, whereas proponents of redistribution te
to highlight and confront injustices in the economic sphere, advocates of
newer Opolitics of recognitionO tend to focus on and attack injustices ir
cultural realm. On the redistribution front, proposed remedies for injusti
range between8@aativeO strategies, like the administration of welfare, t
more OtransformativeO methods, like the transformation of the capitalist r
of production itself. In contrast, strategies aimed at injustices associated
misrecognition tend to focus on Ocultural and symbolic change.O Again
could involve &amativeO approaches, such as the recognitidararad rea
tion of previously disparaged identities, or these strategies could adopt a |
OtransformativeO form, such as the OdeconstructionO of dominant Opat
representationO in ways that would Ochange everyoneOs sd€ial identitie:

| think that FanonOs work, which anticipates the recognition/redistributi
debate by half a century, highlggveral key shortcomings in the approaches
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of both Taylor and Fraser. TaylorOs approadtcisrihgsofar as it tends

to, at its best, address the political economy of colonialism in @rstrictly C
mativeO manner: through reformistretiistribution schemes like granting
certain cultural rights and concessiofBaiaginal communities via self-
government and land claims packages. Although this approach may alte
intensity of some of ti$e@s of coloniahpitalist exploitation and domina-
tion, it does little to address their garmeesatuctures, in this case a capitalist
economy constituted by racial andegéierarchies and the colonial state.
When his work is at its weakest, however, Taylor tends to focus on the re
nition end of the spectrum too much, and as a result leaves uninterrog
colonialismOs deep-seated structural features. Richard J. F. Day has suc
framed the problem this way: OAlthough TaylorOs recognition model al
for diversity of culture within a particular state by admitting the possibility
multiple national idetgiations,O it is$eOpermissive with regard to polity
and economy . .. in assuming that any subaltern group that is granted [re
nition] will thereby acquireubordinatrticulation withaapitalist sta@®

Seen from this angle, TaylorOs theory leaves one of the two operative le:
colonial power idet#id by Fanon untouched.

This line of criticism is well worn and can be traced back to at least
work of early Karl Marx. As such, | doubt that many would be surprised
TaylorOs variant of liberadistiberalisfiails to confront the structural or
economic aspects of colonialism at its generative roots. To my mind, h
ever, this shortcoming in TaylorOs approach is particularly surprising give
fact that, although many Indigenous leaders and communities today ten
instrumentally couch their claims in reformist terms, this has not always &
the case: indeed, historically, Indigenous demamitisr&brecognitioave
often been expressed in ways that have explicitly called into question the «
inating nature of capitalist social relations and the statenidiime same
can be said of a growing numbetayf®s most prominent Indigenous schol-
ars and activistdvlohawk political scientist Taiaiake Alfred, for example, ha
repeatedly argued that the goal of any traditionally rooted self-determinat
struggle ought to be to protect that which constitutes the Oheart and so
[lIndigenous nations: a set of valaschallenge the homogenizing force
of Western liberalism and free-market capitalism; that honor the autonom:
individual conscience, non-coercive authority, and the deep interconnect
between human beings and other elements of fdaiioAlded, this
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vision is not only embodied in theipahgthilosophies and ethical systems
of many of North AmericaOs Indigenous societiestdws dtem a Oreal-
ization that capitalist economics badalidelusions of progressO have his-
torically served as the Oenginelmificaggression and injusticeG¢itself.
My point here is that an approaattiglexplicitly oriented around dialog and
listening ought to be more sensititleetalaims and challenges emanating
from these dissenting Indigenous vdices.

However, if TaylorOs account pa$si@stuattention to the clearly struc-
tural and economic realm of domination, then FraserOs does so from the
site angle. In order to avoid what she sees as the pitfalls associated wi
politics of recognitionOs latent edisentand displacement of questions of
distributive justice, Fraser proposes a means of integrating struggles for re
nition with those of redistribution without subordinating one to the othe
To this end, Fraser suggestingtaad of understanding recognition as the
revaluation of cultural or group-%pddentity, and misrecognition as the
disparagement of such identity and its cons&guatnbe the subjectivities
of minorities, recognition and misrecognition should be conceived of in ter
of the Oinstitutionalized patterns of valuef2¢hanaOs ability to partici-
pateas a peé@r social life. OTo view recognitionO in this manner, writes Fra
Ois to treat it as an isss@ci] stat@s

Although FraserOs status modeltaloiwscurtail some of the problems
she attributes to identity politics, it does so at the expense of addressing
of the most pertinent features of injustices related to mis- or nonrecognit
in colonial contexts. First, when applied to Indigenous struggles for reco
tion, FraserOs status model rests on the problematic background assur
that the settler state constitutes a legitimate framework within which Indi
nous peoples might be more jumtlyded, or from which they could be
further excluded. Here Fraser, like Taylor, leaves intact two features of col
domination that Indigenous assertibnationhood call into question: the
legitimacy of the settler stateOs claim to sovereignty over Indigenous peop
their territories on the one hand, and the normative status of the state-f
as an appropriate mode of governance on thdmdleed, at one point in
her well-known exchange with Axel Honneth, Fraser hints at her theo
weakness in this regard. While discussing the work of Will Kymlicka, Fr:
admits that her status model may not be as suited to situations where cl
for recognition contest a current distribution of state sovereignty. Whe
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KymlickaOs approach is tailored to demands for recognition in multinatic
societies, FraserOs project, we are told, seeks to address such demands |
ethnicO polities like the United Stakes. problem with this caveat, how-
ever, is that it is premised on a misrecognition of its own: namely, that
state founded on the dispossessed territories of previously self-determil
but now colonized Indigenous nations, the United States is a multinatio
state in much the way that Canada is. My second concern is this: if mar
todayOs most volatile politic#atedoinclude subjective or psychological
dimensions to them in the way Rreder admits (and Taylor and Fanon
describe), then | fear her approduwith attempts to eschew a direct engage-
ment with this aspect of social oppression, risks leaving an important ¢
tributing dynamic to identity-related forms of domination unchecked. E
avoiding this Opsychologizing® tendency within the politics of recognit
Fraser claims to have located what is wrong with misrecognition in Os
relationsO and not Oindividual or integlgsyrhology.O This is preferable,
we are told, because when misrecognition Geligétitiinternal distor-
tions in the structure of the consciousness of the oppressed, it is but a ¢
step to blaming the victifildis does not have to be the case. Fanon, for
example, was unambiguous with respect to locating the cause of the Oint
ity complexO of colonized subjects in the colonial sociatSthefnb-
lem, however, is that any psychological problems that ensue, although so
constituted, can take on a life of their own, and thus need to be dealt \
independently and in accordance with their ova kpgcs. As mentioned
previously, Fanon was insistent that a change in the social structure w
not guarantee a change in the subjectivities of the oppressed. Stated si
if FanonOs insight into the Epembent yet semi-autonomous nature of
the two facets of colonial power is correct, then dumpingeatisountae
alleviating the institutional or structural impediments to participatory pari
(whether redistributive or recognitive) may not do anything to undercut tf
debilitating forms of unfreedom related to misrecognition in the tradition
sensét

This brings us to the second key problem with TaylorOs theory wi
applied to colonial contexts. | have already suggested that TaylorOs lit
recognition approach is incapabletmhguhe damages wrought within and
against Indigenous communities by riduses of state and capital, but
what about his theory of recognition? Do®&sritlseisame fate vis-"-vis the
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forms of power that it seeks to undercut? As noted in the previous seci
underlying TaylorOs theory is the assumptiortthaighing of Indigenous
peoples as distinct and self-determinitigses sighcantly dependent on
their being%rded cultural recognition and institutional accommodation by
the settler state apparatus. What makes this approach both so intriguing
so problematic, however, is that Fanon, whom Taylor uses to make his
argued against a similar presumption in the penultimate Stegkeslon,
White Mask#loreover, like Taylor, Fanon did so with reference to Hegel
master/slave parable. There Fanon argued that the dialectical progres
to reciprocity in relations of recognition is frequently undermined in coloni
situations by the fact that, unlike the subjugated slave Rhelegei€isol-

ogy of Spirinany colonized societies no longer lsaugtiéor their free-

dom and independence. It is oftertiatagl achieved through constitutional
amendment, or simply OdeclaredOsbitlérestate and bestowed upon the
Indigenous population in the form of political rights. Whatever the method,
these circumstances the colonized, Osteeped in the inessentiality of servi
are €kt free by [the] ma&@One day the White Mastighout caoict
recognize[s] the Negro sl&a®such, they do not have to lay down their
lives tgprovetheir Ocertainty of beingO in the way that Hege¥ inbisted.
OupheavalO of formal freedom apdrideece thus reaches the colonized
Ofrom withoutO: OThe black man [is] acted upon. Values that [are] not.. ..
ated by his actions, values that [are] not... born of the systolic tide of
blood, [dance] in a hued whirl around him. The upheaval [does] not ma
a derence in the Negro. He [goes] fioenway of life to another, but not
from one life to anoBhdihere are a number of important issues underlying
FanonOs concern here $idteénvolves the relationship he draws between
struggle and the disalienation of the colonized subject. For Fanon it is thro
struggle and ciint (and for the later Faneiojentstruggle and céot)

that imperial subjects come to be rid of the Oarsenal of complexesO drive
the core of their being through the colonial $fdagdshave more to say
about this aspect of FanonOs thought below, but for now | simisyg want tc
the fact that struggle serves as the mediating force through which the c
nized come to shed their colonial identities, thus restoring them to th
Oproper plac&sl® contexts where recognition is conferred without strug-
gle or co#ict, this fundamental self-transformationNor as Lou Turner has
put it, this OinneeiientiationO at the level of the colonizedOs beingNcann
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occur, thus foreclosing the realization of freedom. Hence FanonOs clairr
the colonized simply go from Oone way of life to another, but not from one
to anotherQ; the structure of domination iechdalit the subject position

of the colonized remains unchangedNthey become Oemancipéted slaves

The second important point to note is that when Fanon speaks of a lac
struggle in the decolonization movements of his day, he does not mean to
gest that the colonized in these contexts simply remained passive recip
of colonial practices. He readily admits, for example, that Ofrom time to ti
the colonized may indégtit Ofor Liberty and Justice.O However, when thi
#ght is carried out in a manner that does not pose a foundational Obreak(
the background structures of colonial power as suchNwhich, for Fanon, \
always invoke struggle an8ictithen the best the colonized can hope for
is Owhite liberty and white justice; that is, values secreted by [thé&ir] maste
Without cofict and struggle the terms of recognition tend to remain in th
possession of those in power to bestow on their inferiors in ways that 1
deem appropriateNote the double level of subjection here: without trans-
formative struggle constituting an integral aspect of anticolonial praxis
Indigenous population will not only reméajecs of imperial rule insofar as
they have not gone through a process of purging the psycho-existential «
plexes battered into them overiese of their colonial experienceNa pro-
cess of strategiesubjettiatioflbut they will also remain so in that the
Indigenous society will tend to come to see the forms of structurally limi
and constrained recognition conféoréitem by their colonial OmastersO
their ownthat is, the colonized will begidemwtifywith Owhite liberty and
white justice.O As Fanon would later phréiBe Wiretched of the Etiréise
values eventually OseepO inttothizezband subtly structure and limit the
possibility of their freedénkither way, for Fanon, the colonized will have
failed to reestablish themselves as truly self-determining: as creators o
terms, values, and conditions by which they are to be récognized.

My third concern with TaylorOs politics of recognition involves a misguic
sociological assumption that undergirds his appropriation of HegelOs nc
of mutual recognition. As noted in the previous section, at the heart of He
master/slave dialectic is the idea that both parties engaged in the struggl
recognition are dependent on the otherOs acknowledgment for their free
and self-worth. Moreover, Hegeltagbet this dependency is even more
crucial for the master in the relationship, for unlike the slave he or she is ur
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to achieve independence and olgiesgif-certainty through the object of
his or her own labor. Mutual dependénis appears to be the background
condition that ensures the dialectic progress towards reciprocity. This is \
Taylor claims, with reference to Hegel, that Othe struggle for recognition
only#nd one satisfactory solution, and that is a regime of reciprocal reco
among equékHowever, as FanonOs work reminds us, the problem with t
formulation is that when applied to actual struggles for recognition betwe
hegemonic and subaltern commutiigesutual character of dependency
rarely exists. This observation is made in a lengthy foBtackeSkin,
White Mask&here Fanon claims to have shown how the colonial mast
ObasicallysérsO from the master depicted in iIRbgei@senology of Spirit
OFor Hegel there is reciprocity,0 but in the colonies Othe master laughs
consciousness of the slave. What he wants from thetslevegaition but
work® To my mind this is one of the most crucial pas&iaels 8kin,
White MasHKsr it outlines in precise terms what is wrong with the recogn
tion paradigm when abstracted from the face-to-face encounter in HegelC
lectic and applied to colonial situations. Although the issue here is an obv
one, it has nonetheless been critically overlooked in the contemporary re
nition literature: in relations of domination that exist between nation-stat
and the sub-state national groups that they OincorporateO into their territ
and jurisdictional boundaries, thene isiutual dependency in terms of a
need or desire for recognitidn.these contexts, the OmasterONthat is, the
colonial state and state societyNdoes not require recognition from the p
viously self-determining communities upon which its territorial, economi
and social infrastructure is constituted. What it needs is land, labor,
resource®.Thus, rather than leading to a condition of reciprocity the diale
tic either breaks down with the expiimécognition of the equal status of
the colonized population, or with the strategic OdomesticationO of the te
of recognition leaving the foundation of the colonial relationship relative
undisturbed’

Anyone familiar with the power dynamics that structure the Aborigin
rights movement in Canada should immediately see the applicability of Far
insights here. Indeed, one need paheéxnuchdert to elicit the countless
ways in which the liberal discourse of recognition has been limited and ¢
strained by the state, the courts, corporate interests, and policy makers in
that have helped preserve the colonial status quo. With respect to the lav
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example, over the last thirty years the Supreme Court of Canada has cc
tently refused to recognize Aboriginal peoplesO equal and self-determ
status based on its adherencat@itegedent founded on the white suprem-
acist myth that Indigenous societies were too primitive to bear political rig
when thejfrst encountered European po#étais, even though the courts
have secured an unprecedentededefjprotection for certain OculturalO
practices within the state, they have nonetheless repeatedly refused to
lenge the racist origin of CanadaOs assumed sovereign authority over |
nous peoples and their territories.

The political and economic #oaiions of recent Aboriginal rights jur-
isprudence have been clear-celoamuukw v. British Coluihhbias
declared that any residual Aboriginal rights that may have survived the ur
eral assertion of Crown sovereignty could be infringed upon by the fed:
and provincial governments so long as this action could be shown to fur
Oa compelling and substantial legislative objectiveO that is Oconsisten
the speciaiduciary relationship between the Crown and the [A]boriginal
peoples.O What substantial objetiiylsjustify infringement? According
to the court, virtually any exploitative economic venture, including the Ode
opment of agriculture, forestry, mining, and hydroelectric power, the gent
economic development of the interior of British Columbia, protection of tt
environment or endangered species, and the building of infrastructure |
the settlement of foreign populations to support those Somed2y it
appears, much as it did in FanonOs day, that colonial powers will only r
nize the collective rights and idesititf Indigenous pépinsofar as this
recognition does not throw into quettidiackground legal, political, and
economic framework of the colonial relationshi itself.

But the above exampleshoronly one aspect of FanonOs insight into
the problem of recognition in colonial contexts: namely, the limitations tt
approach runs up against when pitted against these overtly structural ex|
sions of domination. Are his criticisms and concerns equally relevant to
subjective or psycteetive features of contemporary colonial power?

With respect to the forms of racist recognition driven into the psyches
Indigenous peoples through the instiutof the state, church, schools,
and media, and by racist individuals within the dominant society, the ans
is clearly yes. Countless studiess,nawelautobiographical narratives have
outlined, in painful detail, how these expressions have saddled individ
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with low self-esteem, depression, adcwhdtug abuse, and violent behav-
iors directed both inward againgdliend outward toward otPers.

Similarly convincing arguments have been made concerning the limi
forms of recognition and accommodaemed to Indigenous communities
by the state. For example, Taiaiake AlfredOs work unpacks the ways in
the state institutional and discufi&lds within and against which Indige-
nous demands for recognition are made and adjudicated can come to s
the self-understandingshef Indigenous claimants involved. The problem
for Alfred is that theBelds are by no means neutral: they are profoundly
hierarchical and as such have the ability to asymmetrically govern how Ir
enous subjects think and act not only in relation to the recognition claim
hand, but also in relation to themsehahkets, and the land. This is what |
take Alfred to mean when he suggests, echoing Fanon, that the domin
of the legal approach to self-determination has over time helped produt
class of Aboriginal OcitizensOnigints@nd identities have becofreede
more in relation to the colonial state and its legal apparatus than the his
and traditions of Indigenousoms themselves. Similarly, strategies that have
sought independence via capitalist economic development have already
itated the creation of an emergent Aboriginal bourgeoisie whose thirst
pradt has come to outweigh their ancestral obligations to the land and to c
ers. Whatever the method, the point here is that these strategies threate
erode the most egalitarian, nonautharjtarid sustainable characteristics
of traditional Indigenous cultural practices and forms of social orgfanizatio

&R ()*+,-)+ .+ Ar-,()&)+,.& E01)2%30%+-

The argument sketched to this point is bleak in its implications. Indeed,
as is, it would appear that recognition inevitably leads to subjection, an
such much of what Indigenous peoples have sought over the last forty y
to secure their freedom has in practice cunningly assured its opposite. i
preted this way, my line of argument appears to adhere to an outdated
ception of power, one in which postcolonial critics, often reacting against
likes of Fanon and others, have worligigsotly to refute. The implication

of this view is that Indigenous subjeets/aydeing interpellated by recog-

nition, being constructed by colonial discourse, or being assimilated by c
nial power structurf8s a result, resistance to this totalizing power is ofte
portrayed as an inherently reactionary, zero-sum project. To the degree
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Fanon can be implicated in espousing such a totalizing view of colonial pc
it has been suggested that he was unable to escape the Manichean lo
essential in propping up relations of colonial domination to b&gin with.

| want to defend Fanon, at least partially, from the charge that he advoc
such a devastating view of power. However, in order to assess the deg!
which Fanon anticipates and accounts for this general line of criticism,
must unpack his theory of anticolonial agency and empowerment.

As argued throughout the preceding pages, Fanon did not attribute mu
emancipatory potential to HegelOs politics of recognition when applied to ¢
nial situations. Yet this is not to say that he rejected the recognition parac
entirely. As we have seen, like Hegel and Taylor, Fanon ascribed to the n
that relations of recognition are comstitat subjectivity and that, when un-
equal, they can foreclose the realization of human freedom. On the latter p
however, he was deeply skeptical as to whether the mutuality envisione
Hegel was achievable in the conditions indicative of contemporary coloniali
But if Fanon did not see freedom as naturally emanating from the slave k
granted recognition from his or her master, where, if at all, did originate’

In éfect, Fanon claimed that the pathway to self-determination inste:
lay in a quasi-Nietzschean fadrpersonal and collecBedss rmationt®
Rather than remaining dependent on their oppressors for their freedom
self-worth, Fanon recognized that the colonized must instead struggle to v
through their alienation/subjection agdiasbbjectifying gaze and assimi-
lative lure of colonial recognition. According to Fanon, it is this self-initiat
process that Otriggers a change of fundamental importance in the colon
psycho-+#ective equilibriurf@ccording to this view, the colonized must
initiate the process of decalation byst recognizinthemselvas free,
dignPed, and distinct contributors to humanity. Unlike Nietzsche, howeve
Fanon equated this procesgléfecognitiasith the praxis undertaken by
the slave in Heg&®snomenology of Spihiich Fanon saw as illustrating
the necessity on the part of the oppressed to Oturn awayO from their ¢
oriented master-dependency, and to instead struggle for freedom on ti
own terms and in accordance with their owrf/ialu@sld also argue that
this is why Fanon, although critical of the at times bourgeois and essent
character of certain works withimeélgeitudadition, nonetheless saw the
project as necessaianon was attuned to ways in which the individual anc
collective revaluation of black culture and identity could serve as a sourc
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pride and empowerment, and if appedacritically and directed appropri-
ately, could help jolt the colonized into an OactionalO existence, as op
to a OreactionalO one characteriessdntiméntds Robert Young notes
in the context of Third World decolonization, it was this initial process
collective self-amation that led many colonized populations to develop &
Odistinctive postcolonial epistematudjpntologyO which enabled them to
begin to conceive of and construct alternatives to the colonial pPbject itse

| would argue that FanonOs BiltkSkin, White Mdska simultaneous
turn inward and away from the master, far from espousing a rigidly binar
Manichean view of power relatioggad #ects a profound understand-
ing of the complexity involved in contests over recognition in colonial a
racialized environments. Unlike HegelOs life-and-death struggle betweer
opposing forces, Fanon added a multidimensional racial/cultural aspect
the dialectic, thereby underscoringtiifarious web of recognition rela-
tions that are at work in constrgdtientities and establishing (or under-
mining) the conditions necessary for human freedé@urasidng. Fanon
showed that the power dynamics in which identities are formed and deforr
were nothing like the hegemon/subaltern binary depicted by Hegel. In
anticipatory way, then, FanonOs @@sigiiso be said to challenge the overly
negative and all-subjectifying view of interpellation that would plague Alth
serOs theory of ideology more than a decade later. For Althusser, the prox
interpellation always took the form of Oa fundamental misrecognition®
served to produce within individuals the$Ospresiacteristics and desires
that commit them to the very actions that are required of them by their [si
ordinate] class positiéhanonOs innovation was that he showed how simil:
recognitive processes worked to Ocall forthO and empower individuals w
communities of resistafice.

This is not to say, of course, that Fanon was able to completely escap
OManicheism deliriumO that he was so astute at étagmsenigmiliar
with the legacy of FanonOs later work, for example, know that the Oact
existence that he saw self-recognition initig@laghknSkin, White Masks
would inThe Wretched of the Baib the form of a direct and violent
engagement with the colonial society and its institutional structure. OAt
very moment [the colonized come to] discover their humanity,O wrote Far
they must Obegin to sharpen their wéapeasire its vic®rin FanonOs
later work, violence would come to serve as a Okind of psychotherapy ¢
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oppressed,@eoing Oa primary form of agency through which the subje
moves from non-being to being, from object to SubjetiOsense, the
practice of revolutionary violence, rather thafrrthatige recognition of

the other,#ered the mosttective means to transform the subjectivities of
the colonized, as well as to topple the social structure that produced color
subjects to begin with.

T%&'(') O%&B*+,- ." C./.'(*/ POl&?

Before concluding this chapter, | want By laderess an important coun-
terargument to the position | am advocating here, especially regarding
call to selectively Oturn awayO from engaging the discourses and structi
settler-colonial power with the aim of transforming these sites from with
Dale Turner#ers such an argument in his Bbikls Not a Peace Pipe:
Towards a Critical Indigenous Philasaphigch he advances the claim that if
Indigenous peoples want the resdtiprbetween themselves and the Cana-
dian state to be informed by their distinct worldviews, then Othey will h
to engage the stateOs legal and political discourseseictiveoreagy O
Underlying Turner®s theoretical intervention is the assumption that colo
relations of power operate primarigxbiyudinthe perspectives of Indige-
nous peoples from the discursive and institutional sites that give their ri
content. Assuming this is true, then it would indeed appear that Ocritic
undermining colonialismO requires that Indigenous3neopiese #ec-
tive ways of Oparticipating in the Canadian legal and political practices
determine the meaning of Aboriginal fghts.O

For Turner, one of the preconditions for establishing a Opostcolonial®
tionship is the development of alteictieal community of Indigenous Oword
warriorsO capable of engaging dhemegpolitical discourses of the state.
According to Turner, because it is an unfortunate but unavoidable fact t
the rights of Indigenous peoples wvilifdoreseeable future be largely inter-
preted by non-Indigenous judgesalicy makers within non-Indigenous
institutions, it is imperative thdigenous communities develop the capac-
ity to eétectivelyinterjecbur unique perspectives into the conceptual space:
where our rights are framed. It is on this last point that Turner claims to dis
guish his approach from the work of Indigenous intellectuals like Patricia M
ture and Taiaiake Alfred. Turner claims that the problem with the decolor
strategies developed by these scholars is that they fail to propose a me:
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eftecting positive change within the very legal and political structures that «
rently hold a monopoly on the power to determine the scope and conten
our rights. According to Turner, by focusing too heavily on tactics that wo
see us Oturn our backsO on the institutions of colonial power, these Indig;
scholars do not provide the tools required to protect us against the unilat
construction of our rights by settleris#diteitions. For Turner, it is through
an ethics of participation that Indigenous peoples can better hope to Os
the legal and political relationship so that it respects Indigenous wérld view
The & cacy of TurnerOs intervention rests on a crucial theoretical assu
tion ré&kcted in his textOs quasi-Foucauldian use ofdisederse say
guasiFoucauldiabecause when he refers to the discursive practices of wc
warriors he assumes that these pack the OpowerO necessary to transft
legal and political discourses ofdteeigto something more amenable to
Indigenous languages of political thougatTttaer assumes that the coun-
terdiscourses that word warriorsjécteinto thé&eld of Canadian law and
politics have the capacity to shape and govern the ways in which Abo
nal rights are reasoned about and acted on. The problem, however, is
Turner is less willing to attribute the same degree of power to the legal
politicaldiscourses of the. State is what | mean when | claim that his use of
the concept qpiasiFoucauldian. When Turner speaks of the legal and politi
cal discourses of the state, he spends little time discussing the assimi
power that these potentially hold in relation to the word warriors that are
engage them. Indeed, the only place he dgesbniton this is at the end
of histnal chapter, when he writes:

For an indigenous person the problem of assimilation is always close at hant
The anxiety generated by moving between intellectual cultures is real, anc
many indigenous intellect&als it easier to become part of mainstream cul-
ture. This kind of assimilation will always exist, and it may not always be a ba
thing for indigenous peoples as a whole. It becomes dangerous when indige
nous intellectuals become subsumed or appropriated by the dominant culture
yet continue to act as if they were word wéftriors.

Here we reach a limit in TurnerOs argument: there is little discussion of
Indigenous peoples might curb the riskerpkllatioas they seekitter-
polatehe much more powerful discursive economy of the Canadian legal
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political system. Although Turner repeatedly suggests that part of the an:
to this problem lies in the ability of word warriors to remain grounded in t
thought and practices of their comimanih the end he spends little time
discussing what this might entail in practice.

Further, while Turner is right to pay attention to discursive forms of pow
his analysis eclipses the rol@ddiscursive cégurations play in repro-
ducing colonial relations. My concern here is that the problem with the le
and political discourses of theistat# only that they enjoy hegemonic sta-
tus vis-"-vis Indigenous discourses, but that they are also backed by and |
lessly entwined with the economic, polaimdimilitary might of the state
itself. This means that Indigenous peoples must be able to account for t
material relations as well, which would require an exploration of theories
practices that move beyond liberal and ideational forms of discursive tran:
mation. While | recognize that this might be beyond the scope of Turne
investigation, | think that speaking to the diversity of forms of decolonial pt
tice would have made his case more convincing.

One of the important insights of FanonQOs critique of the politics of reco
tion is that it provides us with theoretical tools that enable us to determine
relative transformability of certalds of colonial power over others. These
tools subsequently put us in a better position to critically assess which st
gies hold the most promise, and which others are more susceptible to fai

C$%&'()*$%
In retrospect, Fanon appears to have overstated the OcleansingO value he
uted to anticolonial violef&dndeed, one could argue that many Algerians
have yet to fully recover from the legacy left from the eight years of carl
and brutality that constituted Aiggsiwar of independence with France. Nor
was the Front de LibZration NationaleOs (FLN) revolutionary seizure of
Algerian state apparatus enough to statatd~anon would call Othe curse
of [national] independenceO: namely, the subjection of the newly Oliberz
people and territories to the tyyaofrthe market andoostindependence
class of bourgeois national &ft8sit if Fanon ultimately overstated vio-
lenceDs role as the Operfect mediationO through which the colonized c
liberate themselves from both the sl psycheective features of
colonial domination that he idéadi so masterfully, then what is the rele-
vance of his work here and f§dw?
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In this chapter | have suggesteBahanOs insights into the subjectifying
nature of colonial recognition are as applicable today to the liberal Opol
of recognitionO as they were wh#mstHermulated his critique of HegelOs
master/slave relation. | have also suggested that FanonOs dual-structure
ception of colonial power still captures the subtle (and not so subtle) way
which a system of settler-state domination that does not sustain itself e>
sively by force is reproduced over time. As Taiaiake Alfred argues, under
OpostmodernO imperial conditions Ooppression has become increasingly
ble; [it is] no longer constituted in conventional terms of military occupatio
onerous taxation burdens, blatantHaftd, etc.,0 but rather througjlich O
coruence of politics, economics, psychology and’etButefQhe dis-
persal and/cts of coloniai@ state power are now %@s#, how is one to
transform or resist them? Here | btiavEanonOs work remains insightful.
In that all important footnot&iack Skin, White Magkere Fanon claimed
to show how the condition of the slavePhém@menology of Sifitited
from those in the colonies, he suggested that Hegel provided a partial an:
that those struggling against colonialism must Oturn awayO from the co
state and society and insteddn their owdecolonial praxie source of
their liberation. Today this processandllmust continue to involve some
form of critical individual and collesgtfieecognition on the part of Indige-
nous societies, not only in an instrumental sense like Fanon seemed to
envisioned it, but with the understanding that our cultural practices he
much to &er regarding the establishthof relationships within and between
peoples and the natural world built ongleimof reciprocity and respect-
ful coexistence. Also, the empowerment that is derived from this critic:
self-&rmative and self-transformeagthics of desubjécdition must be
cautiously directevayfrom the assimilative lure of the statist politics of
recognition, and instead be fashioned toward our own on-the-ground str
gles of freedom. As the feminist, antiremsist bell hooks explains, such
a project would minimally require that we stop being so preoccupied w
looking Oto that Other for recognitionO; instead we should be Orecogn
ourselves and [then seeking to] make contact with all who would engag:
in a constructive manA&i®my concluding chaptéesh-out what such a
politics might look liketlme present; a politics that is less oriented around
attaining a daitive form oféarmative recognition from the settler state and
society, and more about critically reevaluating, reconstructing, and redeplo
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Indigenous cultural forms in ways that seefgiarer@alongside those with
similar ethical commitments, radical alternatives to the structural and psyc
dbective facets of colonial domination discussed above. However, befo
can commence with this concluding part of my project, FanonOs critiqu
recognition mugtst be evaluated against the politics of recognition as it h:
played out in the empirical context of Indigenousbstate relations in Can:
Providing such an evaluation will be my focus in the next three chapters.
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1. When deployed in the Canadian context, | use the terms Olndigenous,O
riginal,0 and ONativeO interchangeefsy tto the descendants of those who tradi-
tionally occupied the territory now known as Canada before the arrival of Europ
settlers and state powers. At a more ¢gredrbhlso use these terms in an inter-
national context to refer to the non-Western societies that have su+ered under
weight of European colonialism. | use the speci,c terms OlndianO and OFirst Nati
refer to those legally recognized assindider the Canadian federal governmentOs
Indian Act of -./0 (unless indicated otherwise).

2. Dene Nation, ODene DeclaratiddghénNation: The Colony WigtinMel
Watkins (Toronto: University of Toronto Press, -1//), 2D3 (emphasis added).

3. Assembly of First Nations (ARNJ, Nations, Our Governments: Choosing our
Own Path©ttawa: Assembly of First Nations, 4556), -..

4. Ibid., -.B-1. The Royal Commission on Aboriginal Peoples (RCAP) was est:
lished by the federal government in -irivefstigate the socilltural, political,
and economic impact of the colonial relatibeshigen Aboriginal peoples and the
state in Canada. The commission culminated in a ,vé=v@URepgnivhich was
published in -110. The RCAP report will be examined in detail in chapter 3.

5. For discussion, see Michael Murphy, OCulture and the Courts: A New Direc
Canadian Aboriginal Rights Jurisprudebae&dian Journal of Political S23ence
- (455-): -51D41; Murphy, OThe Limits of Culture in the Politics of Self-Determinatic
Ethnicities no. 2 (455-): 20/D...

6. Department of Indian A+airs and Northern Development (DTA&IBQV-
ernment of CanadaOs Approach to Implementation of the Inherent Right and the
tion of Aboriginal Self-Goverr{@gatva: Published by the Department of Indian
A+airs and Northern Development, -116).

7. Will Kymlickavlulticultural Odysseys: Navigating the New International Polit
of Diversifpon Mills, Ont.: Oxford University Press, 455/); Sheryl Lightfoot, OIndige
nous Rights in International Politics: The Case of OOvercompliant® Liberal St
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Alternatives: Global Local Poificalo. ! (#%%"): "$D!%&; Ronald Niez€

gins of Indigenism: Human Rights and the Politics(B&tleletjty University of
California Press, #%%$); James (SaOkeQj) eigkersas, Diplomacy and the
Rights of Indigenous Peoples: Achieving UN R8esgaition: Purich Publish-
ing, #%%").

8. Alan Cairns makes the argument that recognition politics have required |
state to reconceptualize theoakdtip with Indigenous peoples; s€dinens Plus:
Aboriginal Peoples and the Canadigvig®iztever: University of British Columbia
Press, #%%%)FaatiNations and the Canadian State: In Search of Gdegsstence
ton, Ont.: Institute of Intergovernmental Relations, #%%'"). The language of Om
recognitionO is used explicitly in FR&pBrt of the Royal Commission on Aboriginal
Peoplesvols. (Ottawa: Minister of Supply and Services, !(()); Department of Indiar
A*airs and Northern Developm@&sthering Strength: CanadaOs Aboriginal Actio
Plan(Ottawa: Published under the authority of the Minister of Indian A*airs anc
Northern Development, !((+A First NationsbFederal Crown Political Accord on tt
Recognition and Implementation of First Nation Gq@taweeraiblished under
the authority of the Minister of Indian A*airs and Northern Development, #%%"). |
a more substantive, postcolonial articulation, see Jan8tgfigéyMultiplicity:
Constitutionalism in the Age of D{éagityork: Cambridge University Press, !((").

9. Richard J. F. Dajulticulturalism and the History of Canadian Diversity
(Toronto: University of Toronto Press, #%%%). Also see Richard Day and Tonio S
OThe BC Land Question, Liberal Multilisiur, and the Spectre of Aboriginal
Nationhood,8C Studig$& (Summer #%%#): 'D$&. The following writings provids
a sample of the more in,uential works in the diverse -eld of recognition-bas
approaches to liberal pluralism: Gh#aldor, OThe Politics of Recognitidte® in
Examining the Politics of Recqgitidimy Gutmann, #+b+$ (Princeton: Princeton
University Press, !((&); Will KymlidWalticultural Citizenship: A Liberal Theory of
Minority Righ{®on Mills, Ont.: Oxford University Press, !((*); Kymligkeing
Our Way: Rethinking Ethnocultural Relations ir{fBan&tills, Ont.: Oxford Uni-
versity Press, !(("); Kymlickaglitics in the Vernacular: Nationalism, Multiculturalism
and Citizensh{pon Mills, Ont.: Oxford University Press, #%%!); Kialiikd;
tural OdysseWully,Strange Multipligityatrick Macklerimdigenous Dilerence and
the Constitution of Car@deonto: University of Toronto Press, #%%!);FpAR,
of the Royal Commission on Aboriginalketpkanting, Thomas Courchene, and
F. Leslie Seidle, edihe Art of the Statel. $elonging? Diversity, Recognition and
Shared Citizenship in Ca(iéidgston, Ont.: Institute for Research on Public Policy,
#%%+); Siobhfn Harty and Michael Marglefence of Multinational Citizenship
(Vancouver: University of British Columbia Press, #%%?).

10. Department of Indian A*airs and Northern Develo@tagetent of the
Government of Canada on Indian(®tibeya: Department of Indian A*airs and
Northern Development, !()(). For an authoritative analysis of the philosophica
underpinnings of the !()( White Paper, see Dale Trisels Not a Peace Pipe:
Towards a Critical Indigenous Phil@&ophyo: University of Toronto Press, #%%+).
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11. For a history of this period, see John Tobias, OProtection, Assimilation, C
zation,0 iBweet Promises: A History of Indian-White Relations &dCanRda
Miller, 1$%D&& (Toronto: University of Toronto Press, !"!); REPAR, of the Royall
Commission on Aboriginal Raaplés

12. J. R. Mill@hingwaukOs Vision: A Histndjan Residential Sc{ost:nto:
University of Toronto Press, !"(). This book provides an authoritative history of
residential schools in Canada.

13. Sarah Cartémst Harvests: Prairie Indian Reserve Farmers and Governr
PolicyMontreal: McGill-QueenOs University Press, I"#); Helen Buaki®ypoden
Ploughs to Welfare: Why Indian Policy Failed the PrairigvViBrixeéatesicGill-
QueenOs University Press, I"$).

14. Bonita Lawrence, OGender, Race and the Regulation of Native Identit)
Canada and the United Stdtigpglid", no. $ ($))#): #D#!; LawreeealO Indians
and Others: Mixed-Blood Urban Native Peoples and Indigenoy¥&atmneyod
University of British Columbia Press, $))*).

15. Christopher WalmslIByptecting Aboriginal ChilfWancouver: University
of British Columbia Press, $))*).

16. On settler-colonialism and the Ologic of elimination,0 see Patrick Wolfe,
tler Colonialism and the Elimination of the Nativen@l of Genocide Stydiess:

($)0): #'%b&)".

17. OStatement of the National Indian Brotherhdvet@ninStatements by the
Indians of Canadenglican Church of Canada General Synod Action !'(‘, Bulletin
3$)!, '%), $", quoted in Olive Patricia Dick&oradaOs First Nations: A History of
Founding Peoples from EarliesfToroe®: McClelland and Stewart, I"$), #"(.

18. Sally Weaver, cited in Leonard RoRagailel Paths: Fiduciary Doctrine
and the Crown-Native Relationship in Camade: University of Toronto Press,

1"(), %.

19. DickasoiGanada®s First Natittis

20.Calder et al. v. Attorney-General of British C8#fhbia

21.St CatherineOs Milling and Lumber Company v.(TH8.Queen

22. For an excellent discussion @ahikercase and its in+tuence, see Michael
Asch, OFrom OcCalder® to OVan der PeetO: Aboriginal Rights and Canadian L
'(©, inindigenous Peoplesd Rights in Australia, Canada and &teviPZialattban-
mann, &$"D&( (New York: Oxford University Press, I'").

23. |bid., &#)D#$.

24. Department of Indian A,airs and Northern Develoftagsitaent on Claims
of Indian and Inuit People: A Federal Native Clai(tt®otcyDepartment of
Indian A,airs and Northern Development), !'%#.

25. Francis Abele, Katherine GrahamllandMaslove, ONegotiating Canada:
Changes in Aboriginal Policy over the Last Thirty Yieavs Otiawa Spends, I""™'D
#$%$ed. Leslie Pal (Don Mills, Ont.: Oxford University Press, $)))), $*.

26. Jean ChrZtierMontreal Gazettine !(, '%$, !, quoted in Robert Davis and
Mark Zanisihe Genocide Machine in CéMadteal: Black Rose Books, '%#), &$.
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27. Mel Watkins, efdene Nation: The Colony Wiluronto: University of
Toronto Press, !$%%); Thomas Béogimern Frontier, Northern Homeland: The
Report of The Mackenzie Valley PipelinéMagcinyver: Douglas and Mcintyre,
1$%%). These texts summarize the struggle of the MZtis and Dene during this [
On the e&orts of the James Bay Cree, see Boyce RitteargsmbDevour the Land
(Vancouver: Douglas and Mcintyre, !$$!).

28. Wolfe, OSettler-Colonialism and the Elimination of the Native,0 "". Throug
out the following chapters | will often use the terms Osettler-colonialism,0 Ocol
ism,0 and (on occasion) Oimperialisnm@uigeably to avoid repetitiveness. | do
so, however, acknowledging the distinction that Wolfe, Lorenz@éttaci@Gofo-
nialism: A Theoretical Ovefliemdon: Palgrave Macmillan, ()!)]), Robert Young
(Postcolonialism: A Historical Introd{©udord: Wiley-Blackwell, ())!]), and
James TullyP@blic Philosophy in a Neywiley [Cambridge: Cambridge University
Press, ())#]) have drawn between these interrelated concepts. In the work of al
these scholars, settldomial and colonial relationships are conceptualized as more
directforms or practices of maintaining an imperial system of dominance. Settl
colonialism, in particular, refers to contexts where the territorial infrastructure of
colonizing society is built on and overwhelms the formerly self-governing but n
dispossessed Indigenous nations; indeedcgleitial polities are predicated on
maintaining this dispossessioperialism is a much broader concept, which may
include colonial and settler-colonial forreatioh could also be carried out indi-
rectly through noncolonial means.

29. Karl ManGapital vol I. (New York: Penguin, !$$)).

30. lbid., "%#.

31. Ward Churchill, ellarxism and Native Ameri@&oson: South End Press,
I$"). The character of the debate is well represented in this text.

32. Charles Menzies, Olndigenous Natibkexism: Notes on an Ambivalent
Relationshipiew Proposals: Journal of Marxism and Interdisciplingrpantuiry
On:*

33. Peter KropotkiGonquest of Bread and Other Wi@argbridge: Cam-
bridge University Press, 1$$*), ((!.

34. Jim Glassman, OPrimitive Accumulation, Accumulation by Dispossess
Accumulation by OExtra-EconomicO Memgress in Human Geogiaptoy *

(0)9): +1.

35. MarxCapital !:"$$. The degree to which Marx is susceptible to this genere
line of criticism is itself the subject of debate. For instance, an interesting argur
developed by Massimo De Angelis suggests that if we conceive of primitive accul
tion as a set of strategies that seeks to permanently sepataiioaf workers
from the means of production then it would follow that this process must be ongc
insofar as this separation is constibfititie capital relation as such. The speci,c
character of primitive accumulation strategies might change at any given histo
juncture, but as a general process of ongoing separation it must remain in e&ect i
nitely. See Massimo De Angelis, OMarx and Primitive Accumulation: The Continu
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Character of CapitalOs OEncloShee@@monero. $ (September $%%!): 'D$S$.
However, the question this position raises is why then utilize the historical mat
OprimitiveO to refer to the proceksrattead of simply referencing the Oaccumula-
tion of capitalO proper? This latter quisstiplored in Paul Zarembka, OPrimitive
Accumulation in Marxism, Historical or Trans-Historical Separation from Means
Production?The Common@iarch $%%$), !D&, as a quali‘cation to AngelisOs earl
contribution to the same journal.

36. David Harvefhe New Imperialightew York: Oxford University Press,
$%%(); Silvia Fede@aliban and the Witch: Women, the Body, and Primitive Accur
lation (New York: Autonomedia, $%%)); Taiaiake Wastke: Indigenous-Path
ways of Actions and Fre@detarborough, Ont.: Broadview Press, $%%#); Raun
Kuokkanen, OGlobalization as Racialized, Sexual Violence: The Case of Indige
Women @hternational Feminist Journal of Peditic®. $ ($%%"): $*D((; Andrea
Smith,Conquest: Sexual Violence and American Indiar{Bestwtikouth End
Press, $%%#). Also see Retort CalléctizeePowers: Capital and Spectacle in a New
Age of WgNew York: Verso, $%%#); Michael Pe@henayention of Capitalism:
Classical Political Economy a8ddie History of Primitive Accum(atitbam:

Duke University Press, $%%%); Todd Gordon, OCanada, Empire, and Indig
Peoples in the AmeriGmsialist Studieso. ! ($%%*): )+D+#; Robin Blackbern,
Making of New World Slafteygdon: Verso, 1&&+). Also see De Angelis, OMarx an
Primitive AccumulationO; De AngelisOs article is one of many contributions in the
devoted to examining the continual nelevaf MarxOs dispossession thesis in the
contemporary period.

37. Robert Nichols, Olndigeneity and the Settler Contrad®HitmapBy and
Social Criticis@®, no. $ ($%!(): **.

38. Michael Hardt and Antonio Neégoimmonweal{@ambridge, Mass.: Har-
vard University Press, $%%&), ").

39. Karl Marx, OThe British Rule in India,0 in Karl Marx and Fred@ick Engels
ColonialisrtHonolulu: University Press of the Paci'c, $%%!), )!D)$. This is also tt
underlying thrust of Marx &mgjelsOs famous asserfitie iBommunist Manifesto:
OThe bourgeoisie, by the rapid improvement of all instruments of production, by
immensely facilitated means of communicltiess, all, even the most barbarian,
nations into civilization. The cheap®f its commodities are the heavy artillery
with which it batters down all Chinese walls, with which it forces the barbaria
intensely obstinate hatred of foreigner@tidata. It compels all nations, on pain of
extinction, to adopt the bourgeois mode of production; it compels them to introdu
what it calls civilization into their midst, i.e., to become bourgeois themselves. In
word it creates the world after its own inkageRdrx: Selected WritiagsDavid
McClelland [Oxford: Oxford University Press, |&"+], $$#). For a useful discussior
this aspect of MarxOs argument, see AijaanATheady: Classes, Nations, Litera-
ture{New York: Verso, !&&)); Epifanio San Jiaydnd Postcolonial TifRery
York: Saint MartinQOs Press, 1&&&); Arif Berilgstcolonial Aura: Third World Criti-
cism in the Age of Global Capitabsider, Colo.: Westview Press, 1&&"); Crystal
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Bartolovich and Neil Lazarus, @&fxism, Modernity, and Postcolonial Studies
(Cambridge: Cambridge University Press, $%6%$).

40. Georg Wilhelm Friedrich Heges, Philosophy of Histigw York: Dover,
1&'#), &&; Karl Marx, OThe Future Results of the British Rule @rr@agdiad-
ism by Karl Marx and Frederick Engels (Honolulu: University Press of the Paci
$%9%!), "I.

41. This rigidly unilinear understanding of historical development began to sf
signi(cantly in MarxOs work after the collapse of the European labor movement fo
ing the defeat of the Paris Commune in !")!. It was at this point that Marx begar
again turn his attention to the study of non-Western societies. Marx scholars |
tended to identify three areas of MarxOs late writings (I"Y$D'"*) that re+ect this sh
perspective: (!) editorial changes introduced by Marx to the !")$D)' French editio
of Capital vol. !, that strip the primitive accumulation thesis of any prior suggesti
of unilinearism; ($) a cluster of late writings on Russia that identify the Russ
communal village as a potential launching point for socialist development; and (*)
extensive (but largely ignored) ethiwalogotebooks produced by Marx between
IM& and !""$. See, in particular, Kevin Anderson, OMarxOs Late Writings on |
Western and Pre-Capitalist Societies and GRetlan&ing Marxism no. ,
($%%3$): ".D&#; and Gareth Stedman Jones, ORadicalism and the Extra-Eur
World: The Case of Karl Mar/ziarian Vision§ GlobaDrder: Empire and Inter-
national Relations in Nineteenth-Century Politicgl échaDghtan Bell, "#D$!,
(Cambridge: Cambridge University F3%$%)). Although each of these three strands
in MarxOs late scholarship are instructive in their own right, his "$D)' French r
sions t@Capitakre of particular interest for us here because of the speci(c focus p
to the primitive accumulation thesis. Marx referred to these revisions in a well-kn
1) letter he wrote to Russian radical N. K. Mikailovsky, in which he states that
Ochapter on primitive accumulattundd ndte read as a Ohistorico-philosophical
theory of the general course imposali peop@sbut rather as a historical examina-
tion of the Opath by whithWestern Eurpfiee capitalist economic order emerged
from the womb of the feudal economic orderO (Karl Marx, OA Letter to N.
Mikailovsky,0 transcribed and repriritég iNew Internatiohaio. , [November
1&*]: ). Marx makes the virtually analogous point in his well-known letter to Russi
populist Vera Zasulich (Karl Marx, OA Letter to Vera Zasulich,O in KMaglelland,
Marx: Selected Writing#"%).

42. MarxCapital :&*$.

43. Ibid., :&,%. For a discussion of this feature of MarxOs project, see R. Y
Postcolonialist®io!D*.

44, MarxCapital I:&*$.

45. As David McNally succinctly puts it: at its OheartO primitive accumulatio
ultimately about Othe commodi(cation of human labour powtr® World Is
Possible: @ilalization and Anti-Capita[Mfimnipeg: Arbeiter Ring Press, $%%#],
1%)).

46. Federicaliban and the Wit
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47. For an example of this line of argument drawn from the neoliberal rig
see Thomas Flanagginst Nations, Second Tho(lgbtstreal: McGill-QueenOs
University Press, $%%%). For an example claiming to speak from the left, see
Widdowson and Albert Howdbisrobing the Aboriginal Industry: The Deception
behind Indigenous Cultural PresefMatidreal: McGill-QueenOs University Press,
$%%").

48. Aidan Foster-Carter, OThe Modes of Production ConitevetsfidReview
19%# (I&#"): '#D##. This text provides an excellent introduction to the Oarticulatiol
modes of productionO debate.

49. For an autonomous Marxist critique of socialist primitive accumulation th
also draws o( the insights of Kropotkin, see Harry Cleaver, OKropotkin, S
Valorization, and the Crisis of MardsmatGhist Studigsio. $ ($%%)): 1&D)*.

50. Frances Abele and Daiva Stasiulis, OCanada as a OWhite Settler Colony
about Natives and ImmigrantsierNew Canadian Political Ecoadmyallace
Clement and Glen Williams (Montreal: McGill-QueenOs University Press, 1&"&), 4
+). Also see Terry Wotherspoon and Vic Satzestiblations: Race, Class, and Gen-
der Relatio(Regina: Canadian Plains Research Centre, $%%%); David Bedford
Danielle Irvinglhe Tragedy of Progress: Marxism, Modernity and the Aboriginal C
tion (Halifax: Fernwood Publishing, $%%!). On the importance of Native labor
Canadian political economic development, see Johtakukz A New History of
AboriginalBWhite Relatidascouver: University oitiBh Columbia Press, $%%").

51. Cole Harris, OHow Did Colonialism Dispossess? Comments from an Edg
Empire,@nnals of the Association of American GefgramHe(®%6%): 1*#.

52. Canada, OAnnual Report Department of IndianS&&sisi@l Pap&i&%,
no. !$, I*+.

53. Taiaiake Alfred articulates this point well in the context of CanadaOs land ¢
and self-government policies when he writes: OThe framework of current reformi
reconciling negotiations are about handing us the scraps of history: self-governr
and jurisdictional authorities for statéedrédian governments within the larger
colonial system and subjection of Onkwehidmdigenous peoples] to the blunt
force of capitalism by integrating thengassieses into the mainstream resource-
exploitation economyiiastsdH).

54. MarxCapita I:"#*.

55. Joel Kovélhe Enemy of Nature: The End of Capitalism of the End of the Wi
(Halifax: Fernwood Publishing, $%%#); John BellarvaFoS&Ecology: Material-
ism and Natu(sdew York: Monthly Review Press, $%%%). These authors provid
constructive conversation regarding both the limits and potential of MarxOs ecolo
insights.

56. On intersectionality as a methguabalo approach to studying questions
of race, class, gender and state pameindebted to a number of critical works,
including the following: Rita Dhamddemtity/Dilerence Politics: How Dilerence Is
Produced, and Why It Maféaacouver: University of British Columbia Press,
$%%&); Yasmin Jiviiascourses of Denial: Mediations of Race, Gender and Viol
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(Vancouver: University of British Columbia Press, #3$%J.08mitsChandra
Talpade Mohantiyeminism without Bor(leusham: Duke University Press, #3$3$&);
Razak Sherenaoking White People in the Eye: Gender, Race and Culture in C
rooms and Classrofifmonto: University of Toronto Press, I'"").

57. MarxCapital I:"().

58. lbid., !:'#%.

59. In framing this question, | do not inttesaiggest that the day-to-day e*ects
of colonial dispossession within our communities have not been incredibly violen
character. All evidence points to the contrary. Nor am | suggesting that the er
overtly coercive colonial rule has come to an end. The frequency of what have at
been spectacular displays of state p@lesredeagainst relatively small numbers
of Indigenous community activists has shown this not to be the case either. The
lent state interventions that transpired at Kanesatake in I"$ and Gustafsen Lake
I"+ demonstrate this all too well. | am merely suggesting that strategically deplo
state violence no longer constitutelsstheesponse maintaining settler-colonial
hegemony vis-"-vis Indigenous nations. On the military and paramilitary attack
Kanesatake and Gustafsen Lak&esdrey York and Loreen Pinéemwple of the
Pines: The Warriors and the Legacy(®6rOh@: Little, Brown and Company,

I"); and Sandra Lambertu&/artime Images, Peacetime Wounds: The Media and
Gustafsen Lake Starfdiofonto: University of Toronto Press, #$3)).

60. See in particular, Frantz Falaok Skin, White Maskss. Charles Lam
Markmann (I'%(; repr., Boston: Grove Press, !"l); Fariaying ColonialigBos-
ton: Grove Press, !'%+); Fafioward the African Revol{Boston: Grove Press,
I'%(); Fanon;The Wretched of the E@tiston: Grove Press, #$$+). For a theory
of colonial governmentality that draws more centrally from Michel FoucaultOs co
butions, see David Scott, OColonial Governm&ualiyTey& (Autumn !"+):

I'D##$. Also see, Michel Foucault, OGovernmentalityO and OThe Subject of Pov
Power: The Essential Works of Michel, kalic&jled. James Faubian (New York:
The New Press, 1)), #$!D##, &#%D)".

61. FanonThe Wretched of the Earth

62. Georg Wilhelm Friedrich HeBeenomenology of Sgisiford: Oxford
University Press, '(().

63. FanorBlack Skin, White MdsK} )+.

64. Taylor, OThe Politics of Recognition,0 &#D&4&.

65. James Cli*ord, OTaking Identity Politics Seriously: The Contradictory Sto
Ground . .. ,O Without Guarantees: Essays in Honour of StadrtPrail Gilroy,
Lawrence Grossberg, and Angela McRobbie, )D!!# (London: Verso, #$$3$).

66. Brian BarrGulture and Equality: An Egalitarian Critique of Multiculturalisn
(Cambridge: Polity Press, #$3!), &#+.

67. Nancy Fraser, ORethinking Recognition: Overcoming Displacement and R
cation in Cultural Politics,&R@cognition Struggles and Social Movements: Identit
Agency and Pquest. Barbara Hobson (Cambridge: Cambridge University Pres:s
#$$&), ##.
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68. | would argue that this claim applies to other identity-related struggles as v
As James Tully suggests, when Ostruggles over recognitionO are conceived of in
or OontologicalO terms, it is clear that any e$ort to alter Othe norms under whic
zens are led to recognize themselves [and each other] will have e$ects in the dis
tion or redistribution of the relations of power among them.O This is as true in ¢
where workers collectively struggle to challenge the prevailing norms of exploite
nonrecognition that have hitherto excluded them from participating in the dem
cratic governance of a site of production, as it is in contexts where a group of In
nous women challenge a patriarchal norm of misrecognition which has functiol
to exclude, assimilate, or dominate them. When seen in this light, many, if not mo
todayOs prominent social movements clearly Oexhibit both recognition and dis
tion aspects®@uplic Philosophy in a NewG&wgbridge: Cambridge University
Press, %&&", %#'D'&&).

69. Nancy Fraser and Axel HonRedtlistribution or Recognition? A Political Philo-
sophical Exchafdew York: Verso, %&&"), (%B(".

70. Cressida Heydsne Drawings: Delning Women through Feminist Practic
(Ithaca: Cornel University Press, %&&&), ).

71. Anne PhilipMulticulturalism without Cult@#gnceton: Princeton Univer-
sity Press, %&&(), '*.

72. Richard J. F. Dayamsci Is Dead: Anarchist Currents in the Newest Social M
mentgAnn Arbor, Mich.: Pluto Press, %&&)), 1).

I. T+, P-./0/12 -3 R,1-45/0/-5 /5 C-.-5/6. C-50,702

1. HegelThe Phenomenology of. Spirit

2. FanorBlack Skin, White Md&ks!), 1*".

3. R. Youngpostcolonialisfr().

4. Fraser and HonneRedistribution or Recognition?

5. HegelPhenomenology of Siibit#.

6. See in particular, Alexander Kdjveduction to the Reading of Hegel: Lec-
tures on the Phenomenology @R8wirYork: Basic Books, #8#). Also see Jean-Paul
SartreBeing and Nothingridesv York: Washington Square Press, #)8); Sartre,
Anti-Semite and Jew: An Exploration of the EtiologdiNea Mat&: Schocken
Books, #(*); Sartre, OBlack OrphelR#dgad. Robert Bernasconi, !)D*% (Mal-
den, Mass.: Blackwell Publishing, %&&!). The relationship between Fanon and !
on the question of recognition will be taken up in more detail in chapter ).

7. Nigel Gibson, ODialectical Impasses: Turning the Table on Hegel and
Black ©arallaX, no. % (%&&%): 'I.

8. Fraser and Honnd®Redistribution or Recognition?

9. HegelPhenomenology of Sifirit

10. Robert Pippin, OWhat Is the Question for Which HegelOs Theory of Recc
tion Is the Answer2i@opean Journal of Philoapty%o (%&&&): 1)8.

11. HegeRPhenomenology of SEtd#%.

12. Ibid., 1#!, #%.
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13. Ibid., I"$.

14. Robert Williams, OHegel aetddihe: Recognition and Master/Skhie,0
losophy Tod#4$, no. $ (&##!): I,

15. Patchen Mark@&bund by Recognitifnmceton: Princeton University Press,
&##(), &$D(&. One could argue that this is not necessarily the case with respect to
later works, particularhye Philosophy of R@kford: Oxford University Press, "$&),
where the state is understood to play a key role in mediating relations of recognit

16. MarkelBound by Recognit#h

17. Taylor, OThe Politics of Recognition,0 'l, %#.

18. lbid., 'L

19. Ibid., (&D(%; and Charles Taplarces of the Self: The Making of the Moder!
IdentitfCambridge, Mass.: Harvard University Press, I")"), &*.

20. Charles Tayldihe Malaise of Modeliibyonto: Anansi Press, !""l), %$D%'.

21. Taylor, OThe Politics of Recognition,O &$

22. lbid., &', (.

23. lbid., (', '%.

24. lbid., &'

25. Ibid., %#; also see Charles Ratonciling the Solitudes: Essays on Canadic
Federalism and Nationgl4omtreal: McGill-QueenOs University Press, !""(), 1%), |)#.

26. TaylorReconciling the SolifujfésAlso see Charles Taylor, OOn the Draft
NisgaOa TreaBGOStudid&# (Winter I"")/I"™): (*D%#.

27. Taylor, OThe Politics of Recognition,O %#.

28. Richard Day and Tonio Sadik, OThe BC Land Question, Liberal Multicultur
ism, and the Spectre of Aboriginal NationB@8j0die@b6 (&##&): . Tayl&ec-
onciling the Solityd#s. Taylor, OPolitics of Recognition,0 %!.

29. Taylor, OThe Politics of Recognition,O '$D".

30. FanonBlack Skin, White Ma@k$), 1&; Taylor, OPolitics of Recognition,0
'$D". Also see Charles TayRjlosophical Paped. &hilosophy and the Human
SciencéSambridge: Cambridge University Press, !")$), &($.

31. A number of studies have mapped thetsgmiand di+erences between the
dialectic of recognition as conceived by Fanon and Hegel, but relatively few |
applied FanonOs insights to critique the groundswell appropriation of HegelOs t
of recognition to address contemporary questions surrounding the recognition of
tural diversity. Even fewer have used FanonOs writings to problematize the utilit
politics of recognition for restructuring hierarchical relations among disparate ide
ties in colonial contexts. For a survey of the available literature, see Irene Gen
Fanon: A Critical Stgdgw York: Grove Press, "*%); Hussien Beilaatz, Fanon
and the Psychology of Opp¢issiorork: Plenum Press, ")$); Lou Turner, OOn the
Di+erence between the Hegelian anwhiga Dialectic of Lordship and Bondage,©
in Fanon: A Critical Readdr Lewis Gordon, Denean Sharpley-Whiting, and Renec
White, |(%D$! (Oxford: Blackwell Publishers, !"™); Beatrice Hanssen, OEthics of
Other,O il Turn to Ethiced. Marjorie Garber, Beatrice Hanssen, and Rebecc:
Walkowitz, 1&D)# (New York: Routledge, &###); SoniRé&tridssng Experience:
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Subijectivity and Recognition in FeminigttRadiic€ornell University Press, #$$!);
Kelly Oliverwitnessing: Beyond Recoghitioreapolis: University of Minnesota
Press, #$$!); Nigel Gibson, ODialectical Impasse: Turning the Table on Hegel an
Black Baralla#% (#$$#): %$P&'; GilFsorgn: The Postcolonial Imagi(@éion

bridge: Polity Press, #$$%); Anita Chari, OExceeding R&angrit®des Inter-
national$, no. # (#$3$&): !!$D##; Andrew Schaap, OPolitical Reconciliation throug
Struggle for RecognitioSfal and Legal Stutlteso. & (#$$&): '#%D&S$.

32. Louis Althusser, Oldeology and Ideological State Appakétigisgde-
ologyed. Slavoj (i)ek (London: Verso, !""&), !$$D!&$.

33. FanorBlack Skin, White Md§R¥), *& (emphasis added).

34. FanonOs contemporary Albert Memmi drew a similar conclusion +ve y
later, in I'"",: OConstantly confronted with this image of himself, set forth and impos
on all institutions and in every human contact, how could the colonized help reac
to this portrait? It cannot leave him indi-erent and remain a veneer which, like
insult, blows with the wind. He endsaggnizingas one would a detested nick-
name which has become a familiar description. ... Wilfully created and sprea
the colonizer, this mythical and degrading portrait ends agcbptegndived
to a certain extent by the colonized. It thus acquires a certain amount of reality
contributes to the true portrait of the colonized(Cplonizer and the Colonized
[Boston: Beacon Press, !""l], *,B** [emphasis added)]).

35. FanorBlack Skin, White MdgRg), Dl#.

36. Ibid., !$".
37. Ibid., 1.
38. Ibid., !1#.
39. Ibid., !$".

40. Taylor, OThe Politics of Recognition,O #..

41. FanorBlack Skin, White Md8Ky, 'Dl#.

42. Ibid.

43. Ibid., L.

44. bid., #$#.

45. Ibid., L.

46. FanonNretched of the Edrth

47. Georg Lukaddistory and Class Consciousneies i@tidarxist Dialectics
(Cambridge: Cambridge University Press, "'&), *%.

48. For example, see Himani Barivetji Side of the Naiforonto: Canadian
Scholars Press, #$$!); Richard Rshyeving Our Country: Leftist Thought in
Twentieth-Century Ame(@ambridge, Mass.: Harvard University Press, !""*);
Rorty, Ols OCultural Recognition® a Useful Notion for LeftisEmimildd8/®
zong, no. ! (#$$$): ,b#$; Richard Day, OWho Is This We That Gives the Gift? Nat
American Political Theory aftte Western Tradij@@ritical Horizon#, no. #
(#$3)): 1,%D#$!; Day and Sadik, OThe BC Land Question,0 'D%&Citiae Barry,
and Equality: An Egalitarian Critique of Multicult{@ahisionidge Mass.: Harvard
University Press, #3$#); Fraser and HoRedistribution or Recognition?
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49. Fraser and HonndRledistribution or Recognitiéh®.

50. Day, OWho Is This We That Gives the Gift?,0 1%".

51. In particular, see Howard Adarsnn of Grass: Canada from a Native Point
of ViewSaskatoon: Fifth House Publishers, 1"&'); Adanesiured People: The
Politics of ColonizafiPenticton, Ont.: Theytus Books, I""). Also see Marie Small-
face Marule, OTraditional Indian Government: Of the People, By the People and
the People,0 Rathways to Self-Determination: Canadian Indians and the Cana
Stateed. Menno Boldt, J. Anthony Long, and Leroy Little Bear, $(B'$ (Toronto: Ur
versity of Toronto Press, I"%)); WatRizrse Nation

52. For example, see: Lee Malrdcte Woman: A Native Perspective on Sociolog
and Feminigiviancouver: Press Gang Publishers, 1"%%); TaiaidReaskr&dwer
Righteousness: An Indigenous Méddeshdills, Ont.: Oxford University Press,
I"™): Alfred, WastseSmithConquestGord Hill, Olndigenous Anti-Colonialism,0
Upping the Anti#**&), )bI'.

53. AlfredPeace Power Rightegu@ness

54. AlfredWastse$s.

55. A more thorough treatment of Indigenous anticapitalism in Canada will |
examined in chapters # and my concluding chapter.

56. Fraser and HonndRledistribution or Recognittdn?

57. Day, OWho Is This We That Gives the Gift?,0 1&(. Also see Nancy Fr
OAgainst AnarchisRyblic Seminar Bl@gfober ", #*1$, http://www.publicsemi
nar.org/#*1$/*/against-anarchism/+.UzR&nTKcXok.

58. Fraser and HonndRledistribution or Recognitidn?

59. lbid., $!.

60. FanorBlack Skin, White Md$sk$), !

61. For a comprehensive evaluation of FraserOs critique of Opsychologizati
the work of Charles Taylor and Axel Honneth, see Simon THdred3olitjcal
Theory of Recognifizambridge: Polity Press, #**(), $!D)!.

62. FanorBlack Skin, White MdsKY, #!& (emphasis added).

63. lbid.

64. HegePhenomenology of Siig!).

65. FanormBlack Skin, White M&5KY, ##* (emphasis added).

66. lbid., 1%.

67. lbid., 1#.

68. Turner, OOn the Di,erence,0 !)(.

69. FanorBlack Skin, White Md&RE), ##!.

70. OliveWitnessing

71. Fanon)Nretched of the Edrth

72. FanorBlack Skin, White MdsKY), ##*D##.

73. Taylor, OPolitics of Recognition,O '* (emphasis added).

74. FanorBlack Skin, White Md§RY), ##* (emphasis added).

75. Will Kymlicka frames the problem of colonialism as a matter of unjust inc
poration into dominant state structures; skrilticltural Citizenship: A Liberal
Theory of Minority RigBten Mills, Ont.: Oxford University Press, Fihding
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Our Way: Rethinking Ethnocultural Relations in(Bandddls, Ont.: Oxford
University Press, !""$)plitics in the Vernacular: Nationalism, Multiculturalism, an
CitizenshifDon Mills, Ont.: Oxford University Press, %&&!).

76. Todd Gordon, OCanada, Empire and Indigenous Peoples in the Americ
Socialist Studtésno. ! (%&&"): )D)*.

77. Isabelle Schulte-Tenckho+, OR@agses Paradigm of Domestication: The
Problematic of Indigenous Treafies/g@w of Constitutional Siudies% (I""$):
%#'D$".

78. Michael Asch, OFrom OCalder0 to OVan der PeetO: Aboriginal Rights and
Law,0 indigenous Peoples@ Rights in Australia, Canada, angedewRalédfane-
mann, (%$D(" (Auckland: Oxford University Press, !""); Patrick Miachtgm,
nous Dilerence and the Constitution of (Tartade: University of Toronto Press,
%&&!); James Tully, OThe Strugmidgeious Peoples for and of Freedom,0 in
Political Theory and the Rights of Indigenougd®doptesan Ivison, Paul Patton,
and Will Saunders, #D*"' (Camlgridegambridge University Press, %&&!).

79. Supreme Court of CanBadgamuukw v. British Colutibja # SCR !&!&,
in Delgamuukw: The Supreme Court of Canada Decision on AlfdaigioaaivEtte
David Suzuki Foundation, !""$), #*, quoted in James Tully, OAboriginal Peopl
Negotiating Reconciliation,Ganadian Politiesd. James Bickerton and Alain-G.
Gagnon, #rd ed. (Peterborough, Ont.: Broadview Press, %&&&), (1#.

80. Elizabeth Povinellhe Cunning of Recognition: Indigenous Alterities and 1
Making of Australian Multiculturéllamham: Duke University Press, %&&%).

81. Eduardo Duran and Bonnie DiNative American Postcolonial Psychology
(Albany: State University of New York Press, I""*).

82. AlfredWastse

83. Bill Ashcrofost-Colonial Transformafies York: Routledge, %&&!), #*.

84. AshcroftPost-Colonial Transformati®asjid ScottiRefashioning Futures:
Criticism after Postcoloniéfitinceton: Princeton University Press, !"™); Scott,
Conscripts of Modernity: The Tragedy of Colonial Enl{§hteranerbuke Uni-
versity Press, %&&().

85. | think TaylorOs own account of recognition demands an answer to this g
tion also. For instance, in relying on HegelOs master/slave dialectic to make his
about the constitutive relation betweewgnition and freedom, Taylor seems to
downplay the fact that the agency anohdeittanding fougbr and won by the
slave occurs in a condition marked by inequality and misrecognition, not reciproc
As Nikolas Kompridis points out, here the slave is Oable, at least partially, to resol
Oepistemological crisis® set in motion by his unsatis,ed . .. desire for recognitior
out receiving the kinds of recognition [theoristOs such as Taylor regard] as nece
and su-cient conditions of successful agadqyersonal idegf This same point
can be made with respect to the background political context animating TaylorOs
namely, since confederation the regpegfitionships of Quebec and Indigenous
peoples to the Canadian state have been marked by domination, yet both Qu
and Indigenous peoples routinely resistdhiinance through creative displays of
political agency and collective empowerment; the Quiet Revolution and Red Po
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movements provide two particularly sekamtples of this. In light of this, the ques-
tion that needs to be asked again is where are these manifestations of colle
empowerment coming from if not from recognition provided by the Canadian sta
See Nikolas Kompridis, OStruggling over the Meaning of Recognition: A Matte
Identity, Justice or Freedof®@pean Journal of Political ThEb&&"): %().

86. FanorBlack Skin, White Md$sKY), %%%.

87. FanornThe Wretched of the E&tth

88. FanorBlack Skin, White MdsKY), %%!.

89. KruksRetrieving Experiet&e FanonOs position on the emancipatory poten-
tial of negritude will be explored further in chapter *.

90. FanorBlack Skin, White Md§KY, %%%.

91. R. Youn®ostcolonialiské™. For an authoritative treatment of the historical
successes and failures of the Third \Wosd®knial political projects, see Vijay
PrashadThe Darker Nations: A PeopleOs History of the TiNeWWWanlki: The
New Press, %&&").

92. Jorge Larrain, OStuart Hall and the Marxist Concept of Id&vl@gy,O in
Hall: Critical Dialogues in Cultural StadieBavid Morley and Kuan-Hsing Chen
(New York: Routledge, !""$), #(; John Seottie(Cambridge: Polity Press, %&&!),
I&. Also see Stuart Hall, OThe Problem of Ideology: Marxism without Guarantee:
Stuart Hall: Critical Dial@g in Cultural Studéss David Morley and Kuan-Hsing
Chen, %*b#$ (New York: Routledge, !""$).

93. Larrain makes a similar point but without reference to Fanon in OStuart |
and the Marxist Concept of Ideology,0 #".

94. FanorBlack Skin, White Md$sKk$), ().

95. FanonNretched of the Eafth

96. R. Youngostcolonialisfb"*.

97. Dale Turnerhis Is Not a Peace Pipe: Towards a Critical Indigenous Philos
(Toronto: University of Toronto Press, %&&3$), *.

98. Ibid., ).

99. Ibid., L.

100. Ibid., '#.

101. Fanonyretched of the Egrth

102. Ibid., *#.

103. Ibid., ##.

104. AlfredyWastsé(, )&.

105. bell hook¥earning: Race, Gender and Cultural(Padittos South End
Press, I""&), %%.

%. F+, -./ LO12

1. Lois McNaygainst Recognifloondon: Polity, %&&(), ).

2. Frances Widdowson and Albert Holdiardbing the Aboriginal Industry: The
Deception behind Indigenous Cultural Pre@dordtieal: McGill-QueenOs Press,
%&8&"), %%$#.
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3. Frances Widdowson, March "$, 1%"%, comment on Peter Kulchyski, O
friends like this, aboriginal people dondt need @wmidiaODimensibttp:/
canadiandimension.com (emphasis added).

4. Widdowson and Howdbisrobing the Aboriginal Induétry

5. lan Angug\ Border Within: National Identity, Cultural Plurality, and Wilderne:
(Montreal: McGill-QueenOs Press, "##(), ).

6. Fraser and Honnd®Redistribution or Recogni(i&n(?.

7. DayGramsci Is Dead

8. See Kerry AbBllum Songs: Glimpses of Histongreal: McGill-QueenOs
Press, "##)), )D"&.

9. Department of Indian A+airs and Northern Develdpwieh€)in Comprehen-
sive Land Claims Agreemats. (Ottawa: Minister of Public Works and Government
Services Canada, "##!). For background information on the Inuvialuit comprehen:
claim, see Department of Indian A+airs and Northern DevelyfeRtain
Facts: On Land and Self-Government, The Inuvialuit FinglOtgeamditister
of Public Works and Government Services Canada, %%().

10. Department of Indian A+airs and Northern DevelopaigntDene and
Metis Comprehensive Land Claim AgleateeriOttawa: Minister of Public Works
and Government Services Canada, "##)).

11. For background information on the Tlicho Agreement, see Department
Indian A+airs and Northern Development, Tlicho AgreementNHighlights, http:/
www.aadnc-aandc.gc.ca.

12. Under federal policy, speci,c cldifes from comprehensive claims inso-
far as the latter do not involve an Aboriginal title claim but rather seek to implemnr
the speci,c rights and provisions outlined in a historical treaty (which the Crov
has failed to live up to), or those that -ow from the stateOs ,duciary obligatior
protect the interests of Aboriginal peoples in its management of band money, I
or other assets. See Department of Indian A+airs and Northern DeSplpiment,
Claims: Justice at (@#iawa: Minister of Public Works and Government Services,
1%%().

13. Martha Johnson and Robert A. RTrgalitjional Dene\Eonmental Knowl-
edgd€Hay River, N\W.T.: Published by the Dene Cultural Institute, "##)), #*D##
Michael Asch, OThe Economics of Dene Self-Determir@lialtie@gimg Anthro-
pologyed. David H. Turner and Gavin A. Smith (Toronto: McGraw-Hill, "#*%), )'$E
'(; Asch, OThe Dene Economy,0 in Watkines Natior$&D$(; Peter Usher, OThe
North: One Land, Two Ways of Lifei@drtland and Hinterland: A Geography of
Canadaed. L. D. McCann (Scarborough, Ont.: Prentice-Hall, "#*1), *)D$!#.

14. Asch, OThe Dene Economy,0 $&D$*.

15. AbelDrum Songs.

16. Mark Dickersowhose North? Political Change, Political Development, and !
Government in the Northwest Ter(iamesuver: University of British Columbia
Press, "##!), *#D#%.

17. Ibid., #%.
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18. Statistics Canaki# Census Analysis SeriesNA Pro$le of the Canadian Popt
tion: Where We L{@dtawa: Government of Canada, $%%!), !.

19. Dene NatioDenendeh: A Dene Celel{eitmwknife, N.W.T.: Dene Nation,
"&", I".

20. Dickersonyhose North@(b&'.

21. Garth M. Evans, OThe Carrothers Commission ReWikitdtethifransi-
tions vol. $Second National Workshop on People, Resources and the Environmer
of %'%d. Robert Keith and Janet Wright (Ottawa: Canadian Arctic Resources Cc
mittee, I")&), $"".

22. DickersoiwVhose North&#.

23. Institute for Psycho-Political Relseard Education, OPolitical Development
in the Northwest Territories,O in Keith and \Wagthiern Transitioi$s(1&.

24. Gerald Sutton, OAboriginal Rights,0 in Datidridatiof™.

25. Department of Indian A*airs and Northern Develo@ihant Gas North
of %": A Report of Activities i(Gt&#6& QueenOs Printer, I"\%), ', quoted in Bruce
Alden Cox, OChanging Perceptions of Industrial Development in thilateh,O in
Peoples, Native LaadsBruce Alden Cox (Ottawa: Carleton University Press, I""l),
$3(.

26. BergeNorthern Frontier, Northern Homeéland

27. lbid.

28. Edgar Dosmanhe National Interest: The Politics of Northern Developme
#&%'D(Jloronto: McClelland and Stuart, !")+), xiii.

29. lbid., $+.

30. Peter Kulchyskike the Sound of a Drum: Aboriginal Cultural Politics in Dene
deh and Nuna\M¥innipeg: University of Manitoba Press, $%%+), #!/D#3$. On the «
fering ideological perspectives of egahization vis-"-vis northern development,
see Peter Usher, ONorthern Development, Impact Assessment, and Social Ch:
in Anthropology, Public Policy and Native Peoples idChioatl®ick and James
Waldram (Montreal: McGill-QueenOs University Press, I""(), 19%D!!,

31.Re: Paulette and Registrar of Land Titles;q#&(d)scussion of the caveat,
also see AbBlrum Song$+%.

32. AbelDrum Song$+%.

33. Quoted in Miggs Wynne MoRe&turn to the Drum: Teaching among the Dene
in CanadaOs N@Etmonton: NeWest Press, $%6%%), !(&.

34. On the history of Treaties & and !! see Rene FAsdleag,as This Land
Shall Last: A History of Treaty ' and Treaty ##, #T®g&%& University of Cal-
gary Press, $%%).

35. Department of Indian A*airs and Northern Develogtatarhent on Claims
of Indian and Inuit People

36. Department of Indian A*airs and Northern Development, OComprehensi
Claims Policy and Status of Claims,0 March $%%$, !.

37. BergeNorthern Frontier, Northern Hometaadxxvii.

38. Frances Abele, OThe Berger Inquiry and the Politics of Transformation in
Mackenzie ValleyO (PhD diss., York University, I"&(), !.
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39. Usher, ONorthern Development, Impact Assessment and Social Change,C

40. Vine Deloria d&od Is Red: A Native View of R@igiiden, Colo.: Fulcrum
Publishing, "##!), esp. %"D$%.

41. Ibid., %! (emphasis added).

42. 1bid.

43. lbid., %&.

44. Vine Deloria Jr., OPower and Place Equal PersdpalitgyCaindl Place:
Indian Education in AmetbigaVine Deloria Jr. and Daniel Wildcat (Golden, Colo.:
Fulcrum Publishing, I'""), !&.

45. Tim Cresswellace: A Short Introdudtiaw York: Blackwell, (), ™.

46. For further elaboration, see Allice Megjaing the Land, Feeding the Fire:
Knowledge and Stewardship among the Tli€hac&®meUniversity of Arizona
Press, I"1).

47. Bill Erasmus, forewordritwling Dahshaa: Self-Government, Social Su'ering
and Aboriginal Policy in Cargd&tephanie Irlbacher-Fox (Vancouver: University of
British Columbia Press, I"#), xbxv; Sally Anne Zoe, Madelaine Chocolat, and Alli
Legat, OTlicho Nde: The Importance of Knowing,O unpublished research paper
pared for the Dene Cultural Institute, Dogrib Treaty "™ Council and BHP Diamon
Inc. ("##)), ). These references disand-as-relationship in the Dene context. For
similar accounts in other Indigenous contexts, see, Paul Nadasdy, OThe Gift in th
mal: The Ontology of Hunting and HumanbAnimal So&raliygan Ethnologist
&(, no. " (I"$): )D(&; Keith Bassisdom Sits in Places: Language and Landscaj
among the Western Ap@dbequerque: University of New Mexico Press, "##%);
Thomas F. ThorntoBeing and Place among the (Besfife: University of Wash-
ington Press, I"*).

48. George BlondWwhen the World Was New: Stories of the Sgkalidene
knife, N\W.T.: Outcrop Publishers, "##'), "))D)%.

49. Kulchyski,ike the Sound of a Drtim

50. Philip Blake, OStatement to the Mackenzie Valley Pipeline Inquiry,0 in Wat
Dene Natio$b* (emphasis added).

51. See, for example, Lesley Mdlleal, Government: Past and Feliosv-
knife, N.W.T.: Western Constitutional Forum, "#*(). Also see\Bettyem Fron-
tier, Northern Homela#é&.b"'; George Barnaby, George Kurszewski, and Gerry
Cheezie, OThe Political System and the Dene,0 iD&Watkiasioh!'D1#.

52. Dene Nation, ODene Declaration,0 in \DatienSatios..

53. Gerald (Taiaiake) Alfrefbeding the Voices of Our Ancestors: Kahnawake a
the Rise of Native Nation@lism Mills, Ont.: Oxford University Press, "##)), "(.

54. lbid., "$*. On the nationalism as Oinvented traditionO thesis see Eric Hobst
and Terence Ranger, gt Invention of Tradif@ambridge: Cambridge Univer-
sity Press, "#*&); Benedict Andénsagined Communitiesidon: Verso, "#*&).

55. AlfrediHeeding the Voices of Our Antgstors

56. AbelDrum Song&.".

57. Usher, ONorthern Development, Impact Assessment and Social Change,C
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58. On the application of the Omode of production® concept to Dene s
determination, | am indebted to the work of Peter Kulchyski and Michael Asch
particular. See Kulchysike the Sound of a Drs&b&$, '%6D&; Michael Asch,
ODene Self-Determination and the Study of Hunter-Gatherers in the Modern Wo
in Politics and History in Band SoeidtiE$eanor Leacock and Richard Lee, %&(B(!
(Cambridge: Cambridge University Press, !"#$). Also see: HugheBtadng
Arctic: Hunters of the Canadian Némticouver: Douglas and Mcintyre, "#();
BrodyMaps and Dreafviancouver: Douglas and Mcintyre, I"##); Brioglypther
Side of Eden: Hunters, Farmers and the Shaping of the A@eouvwéari®oug-
las and Mclintyre, $™). Also see these writings on the subject: Peter J. Usher, O
Class System, Metropolitan Dominance, and Northern Development in Canac
Antipodé, no. % (1"()): $#D%$; UsherleCBtagiuction and Ideology in Northern
Canada,O@ulture, Communications and DepeadeWéyH. Melody, L. Salter, and
P. Heyer, I((P#) (Norwood, N.J.: Ablex Publishing, !"#$); Usher, OThe North: Or
Land, Two Ways of Life,Biéartland and Hinterland: A Geography of, @ahada
L. D. McCann, &#%Db*$" (Scarborough, Ont.: Prentice-Hall, I"#3$); Usher, OEnvi
ment, Race and Nation Reconsidered: Re+ections on Aboriginal Land Claims
CanadaCanadian Geograpfemo. & ($"%): %)*D#$.

59. Kulchyski,ike the Sound of a D84

60. Marx, OThe German Ideology@rirMarx: Selected Writiegls David
McLelland (New York: Oxford University Press, I"#(), !)! (emphasis added). The fu
quote reads: O[A] mode of production must not be considered simply as being
production of the physical existence of the individuals. Rather it is a de,nite forn
activity of these individuals, a de,nite foexpadssing their Bfele,nitenode of
lifeon their part. As individuals express their life, so they are. What they are, there
coincides with their production, both with what they produce and with how they p
duce [it]O (emphasis added).

61. Kulchyski,ike the Sound of a D84t

62. See Asch, OThe Dene Economy.O

63. Joan Rydnping Things the Right Way: Dene Traditional Justice in Lac La N
tre, NWT{Calgary: University of Calgary Press, I""¥), 1.

64. Barnaby, Kurszewski, and Cheezie, OThe Political System and the Dene(

65. For a comprehensive elaboration on this point in the context of land claim:
British Columbia, see Andrew WooBettyeen Justice and Certainty: Treaty-Making
in British Columigiancouver: University of British Columbia Press, $"*); Taiaiake
Alfred, ODeconstructing the British Columbia Treaty BalzgssCulture, Law
and Colonialistha ($"!): %(D)). Also see, Gabrielle SINexdgating Neoliberalism:
Self-Determination and the Mikisew Cree FifMaNatamer: University of British
Columbia Press, $"#).

66. Joyce Green, ODecolonization and Recolonizatiangig Canada: Polit-
ical Economy as Transformaibrwallace Clement and Leah Vosko (Montreal:
McGill-QueenOs University Press, $"%), *$.

67. United Nations Commission on Human Rigity, on Treaties, Agreements
and Other Constructive Arrangements between States and Indigenooal Populat
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report by Miguel Alfonso Martinez, Special Rapporteur, Sub-Commission on Prev
tion of Discrimination and Protection of Minorities, $"st Session, June !, "###, %!

68. Indian Brotherhood of the Northwest Territories, OA Proposal to the Gove
ment and People of Canada,0 in Waékiad\atioH'$D'(.

69. June Helrithe People of Denendeh: An Ethnohistory of the Indians of Can
Northwest Territoridontreal: McGill-QueenOs Press, 1&&&), 1)$.

70. On the importance of Opolitical formO to Indigenous politics in the North,
Kulchyski,.ike the Sound of the Diimne generally, see Day, OWho Is This We That
Gives the Gift?,0 "(%D!&"; Taiaiake Alfred, OSoveSeigeryigniy Matters: Loca-
tions of Contestation and Possibility in Indigenous Struggles for SelieDetermine
Joanne Barker (Lincoln: University of Nebraska Press, !&&$), %%D$&; Andrea
ONative American Feminism, Sovereignty, and SociaF@nanige&udiés no. "
(1&&$): ")P%!; and Rauna Kuokkanen, OThe Politics of Form and Alternative AL
omies: Indigenous Women, Subsistenperfies, and the Gift Paradigm,O paper
published by the Institute on Globalizand the Human Condition, McMaster
University, 1&&(, "D%".

71. On the IB-NWT boycott of the 'th Legislative Assembly of the NWT, see Gu
ston Dack#\ Choice of Futures: Politics in the Canadiéfoidortidt Methuen,

"#"), ##D"&&; Dickers@vhose North&!; AbelDrum Songsb#; Barnaby, Kurs-
zewski, and Cheezie, OThe Political System and the Dene,O "1&D!#.

72. George Barnahigtive Pres®ctober !!, "#($, "!, quoted in June Hihe,
People of Denend¢h

73. IB-NWT, OAgreement in Principle,0 "*.

74. On the relevance of cooperatidevarkplace democracy models of eco-
nomic development to Indigenous societies, see Gurston Dacks, OWorker-Contre
Native Enterprises: A Vehicle for Community Development in Northern Canad:
Canadian Journal of Native S#dies. ! ("#'%): '#D%"&; Lou Ketilson and lan
MacPhersomboriginal Co-operatives in Canada: Current Situation and Potentia
Growth(Saskatoon: Centre for the Study of Co-operatives, 1&&"). Also see Rob
Ruttan and John TOSeleie, ORenewable Resource Potentials for Alternative De
ment in the Mackenzie River Region,0 report prepared for the Indian Brotherhoo
the NWT and Metis Association of the NWT, "#().

75. Indian Brotherhood of the Northwesitdiees, OAnnual Report, "#($O (Yel-
lowknife, N.W.T.: Indian Brotherhood of the Northwest Territories, "#($), *D!$.

76. The conversation occurred via mail between a representative for the Ka
awake Sub-O+ce and then Vice President of the IB-NWT, Richard Nerysoo. The
ter was included as part of an information package compiled in "#(( by the NV
Legislative Assembly to generate public concern over the OradicalO nature of the
self-determination movement. Also included in the package was a list of reading r
rials that the then IB-NWT community development program director, Georges Er
mus, suggested might leulisn constructing a Odevelopment philosophyO for the
Dene Nation. The list of readings included, among others, Fram#rétahed®s
the EarthPaulo Freiré@slagogy of the Oppresibedt MemmiOse Colonizer and
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the Colonizednd Regis Debrag@slution in the Revoluticrording to Erasmus,
these OalternativeO sources on development were to supplement research and f
tives drawn from the communities: OMany alternatives must be looked at,0 wrote
mus in a memo addressed to Dene #eldworkers, Oespecially the example of our ¢
the approach to development and distribution of material and ownership that «
forefathers took. We may wish to keep some aspects of the old way in this indu
era.O Georges Erasmus became president of the IB-NWT the following year (in
and served in this capacity untill®8a@nation package on #le with author and can
be found in the Price of Wales Northern Heritage Centre, Yellowknife NWT.

77. Indian Brotherhood of the Northwesitdiées, OAnnual Report, $%&*,0 !*,

78. Indian Brotherhood of the Northwest Territories, OA Proposal to the Gove
ment and People of Canada,0 $(+.

79. lbid., $(&

80. AbelDrum Song&+.

81. Judd Buchanan, quoted in Martin OOR&mteynd Future Land: An Account
of the Berger Inquiry into the Mackenzie Valldfd?qretn®eter Martin Associ-
ates Limited, $%&"), %(.

82. Harold Cardindlhe Rebirth of CanadaOs Kittamsnton: Hurtig, $%&8&), $*.

83. Ted By#eld, OWah-Shee and the Left: A Tale of the TeaitdritshoOs
Edmonton Repertno. !+, May !), $%&&, quoted in Peter Puxley, OA Model of Eng
ment: Re,ections of the 1*th Anniversary of the Berger ReportO (Ottawa: Canad
Policy Research Network, !""!), %.

84. Stuart Demelt, quoted in OOMraktyand Future LaéD)".
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